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The Crisis And After

A

generation ago Samuel Dickey Gordon

volume

entitled

Talks

,

on

wrote

the Crisis and

a

devotional

His

Affer.

title is

of the pattern of concerns which engage the
contributors to this issue of The Asbury Seminarian
Two con

richly suggestive

.

trolling

ideas

suggest themselves at this point: first, that the
Christian life is initiated by a definitive experience in the life
of the one entering it; and second, that the believer is the
subject of continuing and additional operations of the grace of

God which add

new

relevance and new depth to that initial grace
portal of the Christian life.

which constitutes the
Much in the

spirit and thought of

our

times works in the

direction of the dilution of the crucial and definitive

quality

the

saying
salvation,

experience of Christian conversion.

that the
while

suggestion that

some

do not, is

an

of

It goes without

individuals possess
offense to some.
We must seek to
some

understand the resistance to the distinction between "saved"
and "unsaved" upon the part of those to whom justification
by faith has never become a reality. These persons, however

kindly

their

operate

disposition

and however

at the level of the natural

genial

man

their intent,

simply

and the natural mind.

Paul makes it clear to us, in I Corinthians 2:14, that such
truths fall outside the range of the capabilities of the unreSt.

To

generate.

normally

they present

the

scandal

of

folly,

and

tend to irritate.

Our Lord
some

him

to be

anticipated another modern objection: it is held by
out of keeping with the "democratic spirit" to

suggest that divine grace may operate in such a way as to draw
sharp distinctions between or among persons. To this, He
remarked that His message would be intimately and painfully
divisive, extending even into the close circles of the family.

Now, certainly

no one

of

us

would wish to infer that the New

Testament defends any view of the intrinsic superiority of one
The distinction which the New
race or one group over another.

Asbury Seminarian
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Birth draws is not

Rather it is

tation.

divine action
as

if it

another

of the accident of
distinction

a

C ertainly

.

implied

it is

pigmen

or

upon divine favor and

resting

distortion to treat this distinction

superiority of

innate

any

a

language

one

person above

.

At the
to

one

same

time, it simply does not accord with the facts
conversion does not make

suggest that Christian

concrete

a

and decisive difference between those who have known it and

those who have not. Multitudes have
and bear witness otherwise.

Nor

come

are

to know this "crisis"

they impressed with

some

flimsy expedients by which conversion is sometimes
sapped of its inner vitality. It was more fashionable a gener
ation ago than now to hear such language as this: "Certainly I
of the

believe in the New Birth!
first time, he

college

,

undergoes
again;

he is born

When the child goes to school for the
a New Birth; when he graduates from
when he marries

when he looks into the eyes of his
"
another New Birth.
The

by nicking
other.

firstborn,

he

a

rebirth;

undergoes
who wished

man

enemy who had marked a path through the woods
the bark of trees at a suitable distance from each
an

His foe did not

he

mark from any tree
and nicked every tree. Such dilution

remove a

simply went through
will ultimately become apparent

single

conversion affects all

respects their

own

men

in the

responses.

�

and lose its effect.

Nothoughtfulperson will suggest that the
same

"crisis" of Christian
way,

mindedness" and that form of

healing

particularly

as

While William James carried

the distinction between what he called "the

to the

there is

here is, of course, that of the

fallacy

to confuse

,

religion

of

religion which he deemed

of the "sick soul" much too

far, it

healthyessential

is true that

temperaments do vary, and that the range of individual differ
ences with respect to reactions to Christian conversion is at
least as great as in the case of other forms of response. What
must be challenged as being strangely antique and irrelevant
is the healthy-minded emphasis in the thought of such men as
Horace Bushnell, who was dedicated to the proposition that
"the child is to grow up a Christian and never know himself
to be otherwise"
this in the absence of any specific moment
in which the just comes to live by his faith.
�

That which

comes

variously understood
Generally speaking those who insist

"after" the crisis is

among Christian groups.
upon the reality of "the crisis" of conversion take the matter of

The Crisis And
the further

mmistry

After
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of the

Holy Spirit to the believer seriously.
equals adequacy: one is
forms of teaching with reference to the

This is not to say that seriousness

distressed at

some

Divine

Spirit which would melt away any decisive ministry of
His to the believer in terms of what is called Dispensationalism.
Every Christian believer is, of course, a "dispensationalist"
of some kind. What is protested here is the tendency shown in
some quarters to overwork the
ambiguous statement: "Pente
cost occurred once fifty days after the Resurrection, and is an
unrepeatable event." True, the pattern of external manifes
tations which made the Day of Pentecost to be so singular need
not be repeated. It is, however, a misuse of dispensationalism
to sugge St that the ad vent of the Spirit in A. D. 30 was positionally
to all believers, so that no individual personal crisis -reception
of Him is possible or necessary now.
We submit it as a proposition, that whenever Christian
,

believers
eyes

they

seek with true heart to be
are

sensitive to the

well-pleasing in God's
possibility that after Christian

conversion there is available to the believer

advanced

of Christian

a

new

level,

an

experience by which the Christian
is lifted to a new quality of character. It is to the investigation
of this possibility together with the tracing of the factors which
contribute to its fulfilment, that this issue of The Asbury

grade

,

,

,

Seminarian is devoted.
H. 6. K.

Holiness And The "Reformation Of Manners"
George A.

the

Among

Turner

events of 1963

the

quickening of social
revolution in the United States, highlighted by the Birmingham
mob, the August march on Washington, and the designation of
Martin Luther King as the "man of the year" by Time magazine.
The march on Washington was viewed by many evangelical
stirring

Christians in
ever

the

,

a

was

rather detached and ambivalent manner; how

editorial in

leading

question, "Where

the

Christianity Today

asked

a

pointed

The
August
question calls for more than a momentary twinge of conscience.
A related question is pertinent to the segment of evangelicals
known

that

are

their

evangelicals

the Holiness Movement.

as

cates of

were

"perfect love"

in

heritage

Are

they

this and related issues ?

How effective

are

the advo

helping rectify community

sub-Christian ? Have the
?

28?"

on

"perfectionists" been

mores

true to

committed and articulate in

facing
they become involved only after
witness to be significant?

Will

it becomes too late for their

The past can often clarify perspectives for the present. Over
the Archives Building Washington D C
may be found words
,

,

.

.

,

like these, "The seeds of the past are the clues to the future. "
It is true also that historic insight gives prophetic
foresight.
It is often said that Pietism has

shown

adequate interest
in man's welfare in this present life.
It has traditionally
confined its interest almost entirely to
getting a person ready
for the next life.
While there is some justification for this
generalization, the indictment is not fully merited by the facts.
F. N. Flew points out that the
early Methodises were so busy
individual's
souls
that
winning
they did not concern themselves
1
with
social
This indictment is generally true
enough
justice.
of the perfectionist movement known as
monasticism, but it is

1.

R. N.

never

Flew, The Idea of Perfection in Christian

ford, 1943),

p. 338.

Theology (Ox

Holiness And The

hardly

true of

''Reformation Of

evangelical perfectionism

been true to its

own

inward

,

Manners"
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at least when it has

genius.

Perfect Love Calls for Justice
It

was

the Quakers

,

or

Friends

,

who

were

and still

are

most

successful in

combining a concern for inward righteousness
with a concern for righteousness in society.
This is seen in
the passion for social righteousness in George Fox, William
Penn, and especially John Woolman. In fact, John Woolman
was one

of the first effective voices raised in condemnation of

slavery as he

it in American colonies

The

early Methodists
likewise, showed this dual concern for personal righteousness
and social betterment. In addition to their diligence in Bible
study and their faithfulness in attending the sacraments, they
were zealous in visiting the sick and those who were in prison.
They not only tried to keep themselves unspotted from the world
saw

.

,

but also visited "the fatherless and widows in their affliction"

(Jas. 1:27). The
of Wesley that he

man

of letters, Samuel Johnson,

complained

did not have leisure

enough to converse, but
had to be on his way to visit some impoverished family or to
perform some similar work of charity. After the Wesley
brothers had discovered the object of their quest, so far as
personal salvation was concerned, the young preachers that
they had gathered about them raised at the appropriate time the
question as to the main purpose of the early Methodist move
ment.

The

answer was

summed up in these terse words, "To

reform the nation, and to

spread Scriptural holiness over these
lands." In spite of critics who charged that the early Metho
dists were more concerned with plucking individual brands from
the burning than they were with the ills of society, the facts
would

seem

to be otherwise with

respect to early Methodists,

Wesley in particular While the Church of England
was largely negligent with
respect to the emerging working
classes resulting from the Industrial Revolution, it was the
early evangelicals who concerned themselves with these
classes. It was George Whitefi eld and John Wesley who
pioneered in field evangelism. Oxford don, John Wesley,
preached regularly to coal miners at five a.m. It is true that
their concern was with the evangelization of the masses, but
this was closely followed by a concern with the total well-being
of their converts.
Wesley pioneered in the production of
and to John

.

8
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literature for the intellectual and spiritual enlightenment of the
common people.
He was interested in an "electrical machine"
for the

of

diseases; he was an innovator in health clinics.
The first free dispensary in London was established by John
Wesley. A benevolent loan society was organized by him as
well as a charity fund for the needy. In addition, he zealously
opposed slavery, promoted temperance, andcondenmed corrupt
politics. On one occasion he wrote, "There is the closest
connection.
between my religious and my political conduct. "2
cure

.

.

Among the most effective evangelical agencies for the linking
of evangelism with social concern is that child of Methodism,
the Salvation Army. Perhaps no group has been more insistent
upon combining evangelism and Christian perfection with social
concern.
This linking is not accidental, for the joining of love
of God with love to neighbor is one of the cardinal doctrines of
Jesus, of Paul, and of the Bible generally. Perhaps no scholar
who points out this synthesis in early Methodism would contend
that it always remained joined.
Today there are those who
stress the social gospel to the neglect of Christian perfection.
And there are those who stress Christian perfection to the
neglect of the social ills of mankind. Among the first to lament
this neglect was one who stood outside the Wesleyan tradition.
He

put it

in these words:

There

Wesley's the
which ought to
of perfect sanctification
to a great and original ethical development;

was

doctrine

one

doctrine

of John

�

�

have led

but the doctrine has net grown; it seems to remain
just where John Wesley left it. There has been a
courage to attempt the
solution of the immense practical questions which

want of the

genius

the doctrine

suggests.

raised

�

or

much less

the

The

solved.

questions have not been
To

have raised

would have been to

effectively, indeed,

ethical revolution which would have had
effect.

Perhaps

.

associated with

was

Wesley Letters (London: Epworth Press) V,

2.

Zo\m

3

Robert William Dale

.

mons

originate an
a far deeper

produced by the Reformation. 3
most significant contribution of the revival
early Methodism is the importance attached to

.than

the

them

,

(London:

,

The

Hodder and

Evangelical

267.

Revival and Other Ser

Stoughton, 1880),

p. 29.

-

Holiness And The
the

''Reformation Of

person, to the

common

mdividual.

dominant force in the
revolution which
institutions. "4

religious aspect
"so profoundly

It is often said that

Methodism, tended
institutions.

that

to

There is

Wesley deplored

justify

to

or

Methodism

9
was

the

of the

eighteenth century
modified all existing
Pietism, including early
sanctify existing social

truth in this

some

Manners"

as

seen

in the fact

the

spirit of revolt in the English colonies
of North America.
It should be pointed out, however, that
Wesley did not deplore the desire of the individual to govern
himself. He rather deplored the wf/ZW of revolt to accomplish
this end.

Brailsford

charges that with the early
"meekness and patience. .together with a practical
.

rewards of the next life

,

left them

more

Methodists
faith in the

defenseless than

ever

"5

in the face of

The same indictment would have
exploitation.
to be lodged against the New Testament where in the Epistle of
James the oppressed classes were urged to be patient for the
redress of grievances (Jas. 5:7, 9; I Pet. 2:18-25).
In other
the
words,
evangelical position, influenced as it is by the New
Testament, while insisting that justice be done and warning of
judgment against injustice still insists that revolution is not
,

the proper means for this end.
the removal of causes as well

In
as

Social Concern
The first

addition, it

is concerned with

temporary relief

ui

of distress.

the U.S.A.

Awakening, under Jonathan Edwards and
others, brought religion to the masses for the first time in
recent history.
During the first himdred years, organized
religion in the American colonies was associated with the
privileged few. The majority of the colonists were from the
lower economic classes of the Old World, with only a slight
Great

attachment to the church.
which
of

4.

was

religion

H. R.

York:

5.

6.

A

new

the colonies

sense

of individual worth,

set the stage for a revival
which did reach the masses. 6 The awakenings in

fostered

by

,

Niebuhr, The Social Forces

of Denominationalism (New

Henry Holt), p. 65.
M. R. Brailsford, A Tale of Two Brothers (New York: Oxford
University Press, 1954), p. 191.
William Warren Sweei, Religion in Colonial America (New
York: Scribners, 1943), pp. 271 ff.

Ashury
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the Middle Colonies and later in the south

during the eighteenth

century laid the foundation for the desire for full freedom which
led to the

important

Revolutionary
a

War.

This

was

certainly

factor in the desire for freedom

as was

at least

as

the influence

of the French Revolution.

great awakening of the early 1800' s also had very
important social results. Following the revival of 1800 and
1801, west of the Alleghenies and on the Atlantic Coast as well,
a series of reform movements arose.
This resulted in agitation
for the abolition of dueling, which led to its being outlawed.
Temperance societies were another important result of the
Second Great Awakening. The church became less insular and
more mission-minded, with the result that missionary move
ments were organized. The ecumenical spirit began to compete
with denominationalism, resulting in such movements as the
The second

Bible societies, which transcended denominational lines. Inter

denominational

temperance

missionary

movement

was

societies

another

followed

by-product

later.

The

of the revivals.

Among the leading advocates of temperance were the evangelists
including Finney, Moody, and Billy Sunday. Practically all
movements in the direction of humanitarian principles, for the
uplift of the individual for the emancipation of the common man,
The history
were related to the church, to Christian impulses.
,

,

of such movements shows that after the church has taken the

initiative, secular forces take

over

and the movement becomes

perhaps as it should be, but the role of
the church in initiating and sponsoring such movements should
be appreciated. The same conditions are at work today in the
secularized.

newer

This is

mission

fields of the

world.

The

church

takes

the

founding of schools, of social reform, of
medicine; then, as the government becomes more influenced
by Christian gospel, society itself tends to be responsible.
But the basic recognition of the sin of man's inhumanity to man
is due to the preaching of the Gospel. Likewise, the conviction
that one should be his brother's keeper, that one should have
responsibility for the underprivileged in society, is the Gospel's
initiative

in the

contribution to the modern state.

Revivalism, perfectionism and reforms gained steadily in

during the nineteenth century. The revivals which
marked the beginning of the nineteenth century found a new
impetus in the 1830' s under men like Charles G. Finney.
influence

Holiness And The
Finney, Asa Mahan,

''Keformation Of

and Oberlin

College

Manners"
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espoused the

in Ohio,

doctrine of Christian

perfection almost identical with that pro
After Finney's eclipse, other
pounded by the Wesleys.
revivalists were widely appreciated. Revival meetings became
the common practice among rural churches and urban churches
as
well.
The Watchman ami Keflector
published in Boston,
editorialized in 1854 that revivals of religion were indis
pensable.''' The Congregationalists published a book by
evangelist Henry Clay Fish, a graduate of Union Theological
Seminary in New York, entitled Primitive Piety Revived; this
helped pave the way for the nationwide revival of 1858, and
earned for its author anhonorary doctorate from the University
of Rochester. 8 At the seminary in Andover, Massachusetts,
Ebenezer
revival

declared in 1832 that ministers should be

Porter

At Amherst

men.

stressed

College,

the

President

Humphrey (1824-

of revivalism and scheduled

1845)
importance
series
of
revival
regular
meetings in the college. During the
presidency of Mark Hopkins at Williams College revivals were
the common procedure.
At Yale, Leonard Bacon, pastor of
the first church. New Haven (1825-1866), had protracted
revival meetings in his church for many years. Yale College
experienced a revival of religion in 1857-58, in the liberal
evangelistic spirit which had characterized the college for the
previous half century. In these years revivalism and liberalism
,

were

for

in close alliance.

the

most

Anglicans

part

The reactionaries and the conservatives
were

the

older

and Reformed Churches.

Street Church, Boston,

were

churches

Tremont

�

Lutherans,

Temple

revivalistic churches.

and Park

Revivalism

welcomed in many segments of the Lutheran Church,
together with a call for t h e espousal of tract societies,

was

temperance
Revivalism,

organizations,
social

Bible

and

missions.

reform, and perfectionism flourished

that sequence from 1800 to 1860.
nineteenth century revivalism and
,

societies,
Thus

by

a concern

in

the middle of the
with holiness

was

only of Methodist churches but of many
Baptist, Congregational, Presbyterian, and Lutheran
not

characteristic

congregations

7

.

8.

,

Timothy Smith Revivalism and Social Reform (Nashville:
Abingdon Press, 1957), p. 48.
Ihid., p. 49.
,
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Holiness and Moral Issues

The Civil War

produced

political and economic
gelicals espoused the

a

religious

For the most

crisis.
cause

of abolition

were

to their Christian convictions and

of

as

well

part the

a

as
evan

and called for the

many instances,
presented with the dilemma of being faithful

rejection of the institution of slavery.
church leaders

crisis

In

condenaning the institution

or

it down lest they offend other brethren in the denomi
In the Methodist Church this situation led m western

playing

nation.

of abolitionists who later spear

New York to the emergence

Wesleyan Methodist connection in
1834. These men believed that fidelity to conscience was more
important than unity in the organization. They were opposed by
others who felt that schism in the church was a greater evil
The doctrine of Christian perfection was now
than slavery.
being given wide acceptance among both clergy and laity in
several denominations. Notable laymen promoters were Dr.
and Mrs. Walter Palmer, who sponsored holiness meetings in
home s and in camp meetings
They were warmly championed by

headed the formation of the

.

Methodist pastors such

as

Peck, Alfred Cookman,

Jesse T.

Inskip. Slavery was condenmed by practically everyone
sympathy with revivals and with Christian perfection. A

and John
in

notable exception to this
were

Her fast friends

Palmer.
and

surrounding Phoebe
Bishops Edmond James

the Methodist perfectionists
Leonitus

policy

Hamline,

,

were

the architects of the

regret of
Peck, Nathan

of silence which later became the

northern Methodism.

George and Jesse

Bangs, Alfred Cookman and a host of her other
admirers supported this fully. ^
In 1856 the editor of the Guide
the issue
man

to

Holiness likewise played down

readers to pray for the success of the right
but identified neither the man nor the moral

by asking

in 1856,

issues involved.

The

reasons

behind this conviction

were

that

partisans in the slavery issue would be to jeopardize
the doctrine and experience of holiness. This policy continued
to become

in the Movement and later became formalized in the National

9.

Ibid.,

p.

211.

Holiness And The

''Reformation Of

Association for the Promotion of Holiness.
whether

at the expense of

Manners"

13

It is

questionable
forthright espousal

unity purchased
righteousness is scripturally defensible. It is also
questionable whether it can be justified in terms of the longer
perspective. There were those, however, who protested this
ambivalence.
Paralleling in many respects the Wesleyan
a

of social

Methodist connection

the emergence of the Free Methodist
Church in western New York on the issue of worldliness and

holiness.

They

was

also avowed

abolitionists, though this
prominent part of their emphasis. The leader of this
movement, B T. Roberts, first bishop of the Free Methodist
Church, criticized leaders in the contemporary holiness move
ment who never prayed in public for the liberation of the slaves
nor
preached against extravagance in dress. 10 Roberts

was

not

were

a

considered the

playing

down of both of these issues

as a com

promise with worldliness, with the spirit of the age. He felt it
was omitted for fear of off ending participants in the Movement.
After the Civil War, perfectionism and social concern seemed
to part company.
The historian must record that neither the

dists,

nor

the

Free

Methodists,

nor

the

Wesleyan

National

Metho

Holiness

Association, continued to stress the social application of the
Gospel, along with the emphasis on holy living, except in the
area
of temperance.
None of these groups had extensive
influence in the southeastern United States, however. Another

contributing to the decline of the social thrust of these
churches was the complexity of the social revolution which was
emerging. The decades following the Civil War witnessed the
rapid accumulation of wealth and an intensification of social

factor

maladies.

These decades

the emergence of the American
Federation of Labor and the triumph of the Trade Union move
ment.

It has been said that the labor movement is the first and

only organization
to the

saw

in this nation which does not

impetus of the churches.

This is

owe

perhaps

its existence
a

witness to

declining moral concern of the churches and also a prophecy
an increasing secularization of society.
Many churches are

the
of

10.

B.

T.

Roberts, Holiness

(North Chili,
House, 1893),

Teachings,

New

York:

pp.

57, 58.

Earnest

ed. B. H. Roberts
Christian

Publishing

Asbury Seminarian
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showing

a

belated

industrial

as

concern over

chaplaincies

this situation

by

such

procedures

and the observance of labor relations

Sunday.
Some instructive
now

and that of

a

may be drawn between the situation
Then the more urgent issues
ago.

parallels

century

these:

were

Should the union of the nations and churches be

a.

in

pursuit

jeopardized

of freedom for the slaves?

Should the church regulate individual conduct of members

b.

against slavery as an institution?
c.
Should Christians pursue worthy ends by violent means?
The churches most outspoken in the denunciation of slavery
or

bear witness

served northern constituencies:
tarians and

Wesleyan

the

Methodists.

Congregationalists,
Those with

a

Uni

nation-wide

constituency adopted a policy of silence to avoid disunity: the
Methodists Baptists Lutherans Presbyterians the Y. M. C A.
and the American Tract Society.
The latter organization
justified its silence on the ground that their tracts should have
"the approbation of all evangelical Christians. "H The result
was a vain attempt to get the
policy changed and then a split in
the Society.
,

,

,

The tensions of that decade

,

.

brought out lessons in biblical
pro-slavery preachers sought

exegesis relevant today. The
support for the institution by a literalistic interpretation of the
Princeton professors and southern clergymen used
Scriptures
ingenious exegesis to defend slavery and reflect both the per
.

fectionists and the reformers.

Thompson, author of The Neiv
Testament on Slavery on the other hand, explained the absence
of specific condemnation of
slavery as due to the fact that the
Epistles were not designed to act on society as such, but were
,

addressed to small groups of uninfluential persons, hence the
omission of matters pertaining to
society as a whole. This
trend anticipated the modem historical
approach to the Bible.
Other exegetes
sense

the

that

one

objective,

argued that revelation was progressive in the
may gain an increasing clarity in interpreting

final revelation in the Bible.

believed "His truth is

marching on" while those in the "Bible
literalist interpretation to make the Bible hostile
innovation. Against this
tendency men like Gilbert Haven,

belt" used
to

Some Christians

11.

T.

a

Smith, op. cit.,

p.

193.
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denounced those who

only

preach "Christ crucified," tolerate injustice, and shun condenmation of all sin; this he said is not our charity but cowardice.

Proper Balance Needed

Now

All

things considered, it must be admitted that the scriptural
and early Wesleyan combination of spreading scriptural holiness
and reforming the nation has not been kept together. Those
denominations and holiness associations which have continued
to

emphasize

the

Wesleyan doctrine of Christian perfection have
neglected the social application of the Gospel. Most major
denominations continue to stress social action but neglect
revivalism and holiness.
In American Christianity this has
had the effect, in the popular mind, of associating social
concern with liberalism in theology, often with naturalism, or
even
with Communism.
Conversely, those who fear the
approaches of liberalism in theology have been suspicious of
those with

social

a

with liberalism.

concern

Thus

,

there is

have occurred and which
has

because of its

now

a

frequent

cleavage

which

association

never

should be corrected.

should

The time

for

evangelicals to reaffirm the fact that we cannot
love God without loving our brother also. They that love the
Lord with all their hearts, soul, mind and strength are equally
obligated to love their neighbor as themselves. Those who
stress the "social gospel" should have a corresponding concern
with personal holiness.
come

It has been
has

pointed

never won

United States.

out that the modern holiness movement

many adherents among minority groups in the
Sometimes this is attributed to the relatively

complicated theology

of

"perfectionism.

"

This

hardly seems
tenable when one considers how widely common people have
accepted the challenge to holy living. Nor can it be convincingly
attributed to the Negro's lack of concern with deeper spiritual
truths.

Sometimes the Christians with the greatest spiritual
perception have been non-whites. May it not be due rather to
two factors?

First, the relative

of holiness with

minority

that most of such

concern

a

somewhat

thing for

the

patronizing

unconcern

of the promoters

groups, and second, with
is limited to

manner.

underprivileged

but

evangelistic
would
Many
gladly

are

less

the

fact

efforts in
do

some

enthusiastic about
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doing something ictthihe underprivileged. In other words, the
approach from the standpoint of smugness or superiority will
not find a ready response for obvious reasons. Another possible
reason

is

conservatism

a

which

is

often

characteristic

This sometimes has resulted in

evangelicals.

a

of

slowness to

recognize the significance of contemporary events, including
the current social revolution.

justification for this attitude it is often pointed out that St.
Paul did not agitate for the abolition of slaves even though there
In

As Bruner has shown
many in the Roman empire
Justice') the Christian leader today needs to take th.e
were

.

Bible and not the New
ethics. 12

Testament

only

as

the

source

(^Social
whole
of his

why the New Testament evangelists did
not aim more directly at social reform is the fact that
Christianity was a minority group with no thought of any direct
influence on the government. In some respects the theocracy
or the monarchy during the kingdom period of Israel is more
analogous to our times. Then the prophets were able to bring
One

reason

direct influence upon the heads of state
the reformation of manners.
Today

,

upon civic leaders for

Christianity enjoys a
similar strategic opportunity to influence directly mores and
legislation in behalf of social justice. This opportunity was

denied to the

first

generation of Christians.

little doubt that had Paul

Peter been

There

seems

situation
living in
of the present day, they would
comparable
Amos,
have been vocal and emphatic in demanding social justice as
well as the conversion and perfection of the individuals.
The social concern of those in the Congregational tradition
is much more in evidence. One example of this is the annual
conference on race relations held in Fisk University, Nashville,
Tennessee, sponsored by the United Church of Christ. To this
conference come some of the top social scientists and religious
leaders of the nation. It is
distressing to the Christians, how
ever
to note the small degree to which these leaders look to
the church for help in the
redressing of grievances. To many
Negro leaders the church is irrelevant. In too many instances
or

to that of

a

or

,

the facts bear them out.
be resentment

12.

Emil B

It is understandable that there should

against "outside agitators" interfering with local

runner,/ustice

Harpers, 1945),

pp.

and the Social Order (New York:

119 ff.
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affairs; but why has it taken local leaders more than a century
to assure equal opportunities to all of its citizens ?
It is not
that
surprismg
segregationists warn against pushing things too
fast and

for

pleading

more

patience; but is

more

than

one

hundred years necessary to make practice correspond to pro
fession? Resentment against northern newspapers and other
media is

understandable, but why are southern newspapers
so reticent?
Segregationists of north, south, east, and west
imderstandably resent preachments against their cherished
prerogatives and assumed superiority. The tragic thing is that
there are so few voices in the pulipt that are
outspoken in
and
identifying
labeling race prejudice as sin, whether it is
found in north or south, whether among colored or white. A
century ago northern bishops chose to keep silence about slavery
but retained strictures against the dance and other forms of
"worldliness.
Today the reverse is true.

news

"

Is Force

a

The Christian

Justifiable Means to

a

End ?

Worthy

is

goal

brotherhood, peace, and good will.
The Christian brotherhood consists of all who are brothers in
Christ rather than

a mere

fraternity.

But what about the

to attain these ends ? If persuasion fails

does not succeed, is revolution
a

time

when

measures

patience

These

justified?

Christians

now

Negro justified

as

can

in "sit

ins,

be

exhausted

Does there

and

come

drastic

more

questions which haunt earnest

are

in

what then ? If evolution

justifiable?

in Civil War
"

,

means

days.
marching

In

particular,

in the

is the

streets, in civil

disobedience?

What should be the attitude of the white person
who sympathizes with their goals but questions their means ?
Is civil disobedience

which

ever

justified even though the laws against
are
unjust? Leaders like Martin

protest is made
Luther King have shown a remarkable restraint in the use of
force. In them, force has been tempered by Christian ethics
and

justifies

never

companions

one

Christian ethics

.

violence

finds the

or

hatred.

In

combination of social

segregation with

group is not in
The

strategy

a

and

his

revolt with

This is not true of all leaders of social revolt

many of whom would return hatred for hatred

prejudice,

King

,

for

prejudice
counter-segregation. Happily this
Let

,

pray that it never will be.
of civil disobedience was effective in India

majority.

because the rulers of India

were

us

Christians with

a

conscience.
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It remains to be

against
or

whether it

seen

can

stern "Christian" leaders

operate

in South Africa

in the Reformed

tradition,

whether it will be successful in the United States.

already largely successful

It is

in the United States because of the

effectiveness with which it confronts the conscience of the nation.

segregationist will admit that he believes
theoretically in the equality of opportunity. He believes that
eventually the Negro will have full citizenship rights but urges
Even the most ardent

,

him not to rush.

Such statements often

ignore

the fact that the

hundred years and more for white
leaders to act, and for Christian ethics to be implemented.

Negro has been waiting for

a

Action Needed
The burden of this paper is that unless evangelicals become
alert, articulate, and more concerned than they have been

hitherto, that another embarrassing chapter will have been

history books. In the forefront
equal rights for all citizens irrespective
ancestry, should be those who profess

written into American church
of those who demand

of

race,

perfect

origin,

or

,

love to God and their fellow

men.

None should be

more

determined that social
nation than those who

At the

righteousness should characterize our
profess to love God with all their hearts.

present writing it

is the liberals among the churches who

most identified with the current

struggle

for human

rights
It is good that the liberals are involved, but evangelicals have
an even greater reason to be involved
especially those in the
Arminian-Wesleyan tradition. To do so should not be to adopt
a polity of me-too-ism, or jumping belatedly on the bandwagon
of civil rights. It should arise rather, out of a deep conviction
based upon the Scriptures, that the concern of the Gospel is to
preach deliverance to the captive and the recovering of sight to
the blind, upon developing each individual to his ultimate
capacity in grace and in usefulness. With the present state of
are

.

,

,

affairs, public schools, theatres, and bars will be desegre
gated long before churches are. Some churches are social
clubs rather than

haven where the

distraught can fmd guidance
and grace regardless of his color or
background. Mostchurches
seem to be seeking to save their own souls
by neutralism; few
are willing to lose their souls in social
redemption. Not only
but
Scripture
emerging history will demonstrate and is
a
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that "he that loseth his life shall find it, while

he that seeketh to

it will lose it.

save

The church's fear of
in the

Manners"

''Reformation Of

migration

losing

"

its life is

most

seen

sections, where

is

rent

lower,

are

frequently

The downtown

of urban churches to suburbs.

frequently occupied by

colored

people. Instead of integrating them into the congre
gation the "good" white prefer to migrate. There should be
churches in the growing suburbs, but should evangelical
churches desert the downtown

areas

rather

than

remain to

community? The tragedy is that
some
young ministers in the Wesleyan-holiness tradition,
including Asbury Seminary alumni, seeking to serve a church in
a mixed community, do not dare to make house-to-house calls
because they would not feel free to invite a colored resident to
their church. To deny admission to colored people for fear of
offending the "proper" white Christians is abetrayal of Christian
There is emerging a new generation of prophetic
witness.
but the
voices whose status symbol is not an honorary D.D.
fact that they have been in prison in a crusade for desegregation.
Christian pastors and editors have both a responsibility and an
opportunity even at this late date to give effective evidence
minister to

a

multi-racial

,

,

,

who

that those

seriously

and
not

community,
Holiness

are

demand

by

people

Christians

truly
its

take

always

forms of "worldliness."

The

Golden

Rule

to all citizens of the

application

work alone, but also
have

the

by

deed.

been alert and wary of varied

should

concept of worldliness

not be narrowed but widened to include moral cowardice

,

which

prefers a false peace or neutralism when sin, however subtly
disguised, is threatening to stifle truth and justice. The real
peril in this nation is that minority groups will conclude that
Christian forbearance, patience, and love will not assure to
them and their children their legitimate rights and they will
resort to hatred, resentment, and the use of force as urged by
,

more

radical, less Christian, leaders.

Negro moderates
less

on

now

is to become more

moral suasion.

The

temptation for
radical and to depend
The

temptation for white moderates

to remain inarticulate and neutral

on

moral issues

such

is
as

president of these United States can
declare himself unequivocally in behalf of justice for minorities
in the face of segregationist scorn should Christian clergymen
and other leaders do less ? If churches and pulpits exist merely
to maintain the status quo, to perpetuate themselves, they
equal rights

for all.

If

i

,
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justify their existence. They now have a belated
opportunity to help "reform the nation" by practicing the norms
of scriptural holiness.
cease

to

The urgency is upon us. There is a call for repentance for
our sins of omission in bringing practice into line with pro

On the mission frontiers the

Gospel is being
challenged as it has not been since the seventh century Moslem
advance, by secularism, ancient religions revitalized, and
militant Communism. One of the greatest hindrances abroad to
missionary advance is racial discrimination at the home base.
nouncements.

When nationals learn that color
in

our

with

make

can

a

churches here he turns from

"good"

and resentment.

person unwelcome

our

gospel

message

The courage of the

missionary is
too often unmatched by leaders in the home church who ignore
the problem of race prejudice. 13 Many gladly send money to
help evangelize Africa who would refuse to worship beside a
Christian of African origin at the local church.
Preachers,
School
and
school
teachers
have a
teachers,
Sunday
public
major responsibility here for moral leadership. Too often,
like politicians they wait for the moral sentiments of the com
munity to change before declaring themselves. Neic York Times
columnist, Mr. James Reston, is convinced that the key to the
scorn

,

situation

now

preachers
and

even

rests

with

said what they

the

churches.

really thought

half of those who heard.

convictions.

.

Said

he,

"If

the

about this social crisis,

.them wrote their honest

Capitol Hill the political balance on racial
equality might easily be transformed. "14 As a leading editorial
in an influential journal has recently exhorted, "It is time for
evangelicals to reconsider their responsibility for social
concern and public
affairs, let them do so according to the
"15
Biblical pattern.
.

.to

The transition from silent

sympathy

to

unequivocal witness,

and from witness to action calls for patience, tact and
courage
But the summons for creative thought, speech and action has
.

13

.

Ross

Goggins "Missions
January 17, 1964, p. 5.
,

and

Prejudice ," Christianity Today,

14.

James

15.

Editorial, "Evangelicals and Public Affairs,"
Today, January 17, 1964, p. 24.

Reston, cited
21, 1964, p. 16.

in The Tree

Methodist (CNS), January

Christianity
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The words of the

were never more

poet-prophet
relevant than today.

Once to every

man

21

written

and nation

Comes the moment to decide,
In the strife of truth and falsehood

good or evil side;
Some great cause, some new decision.
Offering each the bloom or blight.
And the choice goes by forever
'Twixt that darkness and that light.
For the

Then to side with truth is noble
When
Ere her

we

,

share her wretched crust.

cause

bring

fame and

And 'tis prosperous to
Then it is the brave

man

profit,
be just;

chooses

While the coward stands aside.

Till the multitude make virtue
Of the faith

they

had denied.

of evil prosper.
Yet 'tis truth alone is strong;

Though

the

cause

Though

her

portion be the scaffold.

And upon the throne be wrong.
Yet that scaffold sways the future

,

And behind the dim unknown,

Standeth God within the shadow

Keeping watch above

his

own.

James RusseU Lowell

(1845)

John Wesley On Aspects Of Christian

Experience After Justification
Owen H. Alderfer

Introduction

That which is

Wesley

regarded

as

unique

the

in

thought

of

John

is often termed "The Doctrine of Christian Perfection.

To consider this element in Wesley's

thought

as one

"

idea among

many ideas is to confuse the thought of this man. Wesley was
obsessed with the idea of Christian perfection and its attain

ability in this life. The various steps in Christian experience,
An under
as Wesley saw them, were related to perfection.
standing of various aspects of Christian experience subsequent
to justification and related to Christian perfection will be helpful
in understanding the whole thought of this leader.
It is an assumption of this paper that Wesley may be under
stood largely in terms of his consideration and treatment of
Christian experience. In Wesley's thinking there was an ideal
pattern of experience for believers though possibly not everyone
,

discovers

the

ideal.

experience which he
The basic

saw

problem

imderstand

To

this

is to understand

of this

study

ideal

pattern of

Wesley.

is the determination of the

ideal pattern of Christian experience after justification as set
forth by John Wesley.
This involves an effort to discover

points of Christian experience which should be attained by every
believer.
such

Implied

ends; further

to achieve

problem
is

a

ideal

at hand.

here
are

necessary for attainment of
alternatives which follow failure

are means

implied

ends.

These

Beyond

the

are

elements

problem itself, but related

consideration of the difficulties which

in the

related to the

Wesley

to it,

encountered

presentation of his views.

Behind the

problem

stated above

which will occupy the
attention of most of the paper� is the question of what Wesley
was seeking to do in his
presentation of aspects of Christian
as

experience after justification.

�

"What

was

Wesley's

ultimate

purpose and how does it relate to historic Christian faith?" is
a

question which must be considered in the scope of this paper.

John Wesley
A final

On

Aspects Of

question for which
with the

dealing

Christian

an

answer

of

his

success

Experience

should be

effort:

Did

sought

the
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is

one

pattern of

Wesley proposed succeed in
achieving in individuals the underlying goal which was before
him in the presentation of his system?

Christian

which

experience

I

FROM JUSTIFICATION TO ENTIRE SANCTIFICATION

The

Spiritual

State of the Justified

Christian

experience after justification is most logically
divided into two periods:
(1) From justification to entire
sanctification; and (2) Entire sanctification and beyond. This
division does not
time

and

sense

or a

imply uniformity among people in either a
personal experience sequence sense. Time

may vary from person to person, but
anyone who reaches the ideal which Wesley presented must
move
from justification to entire
Entire
sanctification.

personal experience

sanctification is
new

level.

and the
and the

a new

As there is

crisis which opens the door to life
a

marked contrast between the sinner

justified, so there
entirely sanctified

The results of

on a

is

a

contrast between the

justified

^
.

What

happens to a man in
justification? What does he experience from this? What
changes take place in the life of the justified? These are
questions to which Wesley speaks; this paper deals with them
primarily from the standpoint of personal experience.
To Wesley the experience of justification and the new birth
accomplish a fimdamental and objective change in human life.
Of this
It is the direct working of God in the human heart.
1.

justification.

Wesley declares:

1.

justification, its involvements
Assuming justification, it moves from

This paper does not treat
and

that

implications.
point.

Asbury Seminarian
If

any doctrines

Christianity
they

within

may be

properly

doubtless

are

the

these

termed

compass

doctrme

birth;

new

the former

our

great work which God does for us, m
sins; the latter, to the great work which
In order

.

other;

justified by
redemption that is m Jesus, we
the Spirit'; but in order of
thinking,
we are

the grace of God

the
of

of

to that

God does in us, in
renewing our fallen nature
of time, neither of these is before the
moment

of

'fundamental,'

two, �the

justification and that of the

relatmg
forgiving

whole

justification precedes the

new

ceive His wrath turned
away
work in our hearts. 2

,

birth.

through

,

also 'bom

are
as

in the

it is termed,

We first

and then His

con

spirit

to

Wesley points out that man cannot love God or know His pardon,
"... till His Spirit witnesses it to our spirit. "3 The witness of
the Spirit precedes all other Christian experiences, but it
continues

part of the experience of the justified man:
We know that we love God, and keep His command
as

ments

which,

,

.

.

so

.

This is the

long

as we

His commandments

mony of God's
God! '4

testimony of
continue to

continues

,

Spirit
love God and keep

Spirit, 'that

we

our

joined
are

own

,

with the testi

the children of

The

justified man has full assurance that he is a child of God
through a continuing and deepening witness of the Spirit.
In justification the believer experiences release victory over
sin, and spiritual blessing. He is inwardly renewed by the
power of God.
Wesley notes:
,

We feel 'the love of God shed abroad in

by

the

Holy Ghost,

which is

given

us,

our

'
...

hearts

expelling

pleasure of ease
together with pride, anger, self-

the love of the world

,

the love of

,

,

of honor, of money;
will and every other evil temper. 5

3.

Wesley, "The New Birth ," Sermons on Several Occasions
(London: Epworth Press, 1952) I, 514.
Ibid., "The Witness of the Spirit," 115, 116.

4.

Ibid.

5.

John

2.

John

Wesley, "The Scripture Way of Salvation," Wesley's
Sermons, Five Selected Sermons (Kansas City, Mo. : Beacon
Hill Press, 1950), p. 9.

John Wesley
Clearly, spiritual
There is

On

conditions

Experience
in

changed

are

life

in

expression

Christian
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justification.

experience, for God

demands repentance and fruits meet for repentance. These
are the results of justification, not the conditions of it. ^
in

justification the believer

saved from its power so that he
He is freed from habitual sins, wilful sins and

does not sin.

sinful desires.
doth

(not)

have
are

is

He

sin

infirmities

by

no concurrence

not

doth not commit sin':

.

.

.

for his infirmities

of his

will; and without this they
Thus, 'he that is born of God

sins.

properly

,

.

.

,

7

The

justified man has a completely new perspective on life.
His judgments about life and its relations are renewed. This
affects his views of himself, happiness and holiness. Wesley
states this:

judges himself to be altogether fallen short of
the glorious image of God.
.In a word, to be wholly
earthly, sensual, and devilish motley mixture of
He

.

.

�

beast and devil.

Again:
new.

...

He

to consist
or

in

his

j udge

t

is

concerning

longer judges it to be an outward thing
either in doing no harm, in doing good,
no

�

using the ordinances

life of God in the soul:
2.

men

of God.

He

it is the

sees

^
.

.

.

The "normal life" of the

justified. Justification results
in a new quality of living. The justified man lives life on a new
and higher level.
He experiences what Wesley feels must
approximate as nearly as possible in this life the heavenly life
to

come.

He says:

nothing short of, or different from, 'the mind
that was in Christ; the image of God stamped upon
the heart; inward righteousness, attended with the
peace of God; and 'joy in the Holy Ghost,
'Being
'
we
taste
of
faith
the
heaven
to
which
justified by
we are going; we are holy and happy; we tread down
.

.

.it is

'

'

.

.

.

,

6.
7.

8.

Ibid., p. 12 f.
Wesley, op. cit., "Salvation by Faith," I, 4-6.
John Wesley Journal, 4 vols.
Every
(Ernest Rhys, ed,
man's Library), (London: J. M, Dent & Co., n,d,), I, 159.
,

,

,
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sin and

Jesus.

'

fear,

and 'sit in

9

Joy, through deliverance
personal

assurance

characteristic

Wesley's

of

of

the

heavenly places

from

a sense

of

with Christ

guilt

and

through

a

justification before God, was a basic
life of the believer.
No doubt John

experience, compared with those of other
believers, became a powerful example here. The Alder sgate
experience of Wesley with its release and assurance brought
own

Wesley a sense of joy which never left him. This is not to say
that Wesley did not have times of
questioning, doubt and
after
uncertainty
Aldersgate; indeed, in some of his late
letters to his brother Charles he expresses troublesome doubts.
The characteristic emotional expression of his life after Aiders-

gate, however,

is that of

an

has written the results of

a

abiding joy. Sidney Dimond,
psychological study of Wesley

who
and

his movement, notes this fact:
An instructive contrast may be observed between
the pages of the private Oxford diaries, and the

manuscript hymn-book which was Wesley's constant
companion on his evangelistic tours. The diary is a
dreary account of the hopeless pursuit of a mechanical
morality. There is little of rejoicing in any of the
records before 1738.

After

Wesley's conversion, a
new feature appears in the collections of
hymns that
he published from time to time.
Fear and anxiety
are replaced by love and joy.
The master sentiment
.

is that of love to God
are

9.

John

,

.

.

and all the fundamental emotions

co-ordinated and included within its

Wesley,

"A Plain Account of the

system.

10

People Called Metho

Selections from the Writings
dists," Cf. Herbert Welch, ed.
of the Rev. John Wesley, M.A. (Cincinnati: The Methodist
,

Book Concern,
10.

1918),

pp.

172, 173.

Sydney G. Dimond, The Psychology of the Methodist Revival
(London: Oxford University Press, 1926), pp. 101, 102.
the term "conversion" in the

quotation above
to designate Wesley's Aldersgate experience.
His per
spective is psychological but he is speaking of religious
conversion. This he makes clear on page ninety-nine of
his work. Though Wesley immediately after Aldersgate
Dimond

uses

indicated that it

was

here that he had become

a

Christian

,
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Experience

inclines

Wesley's picture of the "normal life" of the justified
one to ask what higher level there is for man to attain.
be realized, however, that this is not the whole

27

It must

picture There
are many pitfalls and traps to which the justified man is exposed.
Furthermore, the justified man is far from perfection. Indeed,

he has

on

will

that within him is

only begun
shortly learn

him to experience all

his

to the

pilgrimage

manner

a

.

heavenly city.

nature which will

He

cause

of difficulties.

The Dual Nature in the Justified

principles within the justified. John Wesley, with
his emphasis upon the possibility of a crisis experience beyond
justification, certainly would not minimize the significance or
depth of the experience of justification. This experience is
valid and its blessings are real; in fact, the greatness of this
work may mislead one into thinking that he "has arrived"
The
that he is completely freed from temptation and sin.
younger John Wesley had been victim of this mistake
immediately after Aldersgate when he wrote: "But then (before
Aldersgate) I was sometimes, if not often conquered; now I was
always conqueror. "H Three years later he wrote differently
After this
in the preface of the second volume of his hymns.
his view remained fairly constant, for he repeats this statement
regarding the newly justified person more than twenty-five
1.

Two

�

years later:
In this peace they remain for days,
months and commonly suppose that
,

know

war

any more; till

some

or

weeks,

they

or

shall not

of their old enemies.

writings show a modification of this view. It seems
that in light of the evidence the appropriate terminology
to apply to the Aldersgate experience will imply the reali
zation of personal assurance rather than conversion.
Aldersgate was certainly not the point of entire sanctifi
cation for Wesley, for he never claimed that experience;
in fact, late in life he confesses that this has never been
his experience. He says, "I tell you flat I have not attained
the character I draw.
Letters, I, 43.
later

,

"

11.

Wesley Journal, I,
,

102
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their bosom sins

beset them.

,

or

the sin which did most

assault them agam, and thrust
them that they may fall. 12
.

.

It becomes apparent m the
experience of the
are two natures at work within:
There

in

are

justified,

every

person,

easily

sore

at

justified that there
after

even

he

is

two

contrary principles, nature and grace,
termed by St. Paul, the flesh and the
Spirit. Hence,
though even babes in Christ are sanctified, yet it is
only in part, hi a degree, according to the measure
of their faith, they are spiritual; yet, in a
degree,
13
are
carnal.
they
...

there is sin

Clearly,

remaining

Testament church at Corinth
The Christians there
may be

were a

partly renewed,

They

were

was

in the

The New

justified.

illustration of this truth.

an

witness to the fact that

a

doubtless 'renewed in the spirit of their

mind, '. .yet they had not the whole mind which
in Christ, for they envied one another.
.

.

.

And so, the
.

.

partially

feels

.

renewed

to his

,

believer

for

sorrow

was

.

man even now:

and shame

remains of the

,

'old man,' too manifest taints of his former tempers
and

affections, though they

over

Wesley

him

as

long

as

cannot

gain any advantage

he watches unto prayer. 14

makes clear his

that all churches accept
this fact of sin within the life of the believer; however, different

bodies treat the

awareness

in different ways.

problem

Roman churches describe it in such

way that the believer
Zinzendorf to avoid this
a

has any dominion over it.
conclusion, goes to the opposite extreme

scarcely

true believers

from the

longer
Wesley

12.
13.

14.

are

being of

not

only

inward

remains in

as

,

and affirms, "All

saved from the dominion of sin, but
well as outward sins so that it no
,

them."

feels that there is

The Greek and

a

Others

give

sin factor

other

answers, but

present until

an

entire

Wesley, A Plain Account of Christian Perfection (London:
Epworth Press, 1952), p. 25.
Wesley, "Sin in Believers," Wesley's Sermons, Five Selected
John

Sermons, p. 36.
Ibid., pp. 30, 31.
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sanctification

takes

Aspects Of

Christian

place- -and that this

Experience

is

life. 15

possible

29
in this

What is this sin which

Wesley maintains believers continue
speaking of committed sins for
he points out that the justified man no longer commits sins
He
is explicit that he is not speaking of outward sins in this
regard:
experience ?

to

He cannot be

,

.

By sin, I here imderstand inward sin; any sinful
temper passion, or affection;
any disposition
to
the
mind which was in Christ.
contrary
,

.

The question is not
all agree and

.

.

concerning outward sin;.

earnestly maintain

'
,

.

.We

He that committeth

sin is of the devil. '16

The sin in believers is the remnant of that

plagues

all

men.

Church, the ninth

original

sin which

Wesley appeals to the doctrine of the Anglican
article of the Thirty -Nine Articles, to clarify

and substantiate his view:

'Original sin is
man, whereby

the

corruption of the

nature of every

every man is in his own nature
inclined to evil, so that the flesh lusteth contrary to
the Spirit. And this infection of nature doth remain,
yea in them that
Two natures

First, there is

are

a

are

regenerated.

'1*^

at work in the life of the

spiritual

nature which has

justified man:
been quickened by

Holy Spirit to walk in love and to participate in the mind
Christ. Secondly, there is a fleshly or carnal nature which
present as a result of original sin inhering in the humanity.
the

of
is

"

The fact of the two natures
Living with "two natures.
in the justified man leads to an experience of a life of tension.
Though one newly justified may not realize the tension at first,
2.

in due time he will

come

to realize the presence of this "other

remaining sin nature, the believer
The
is likely to experience feelings of pride and self-will.
exerts
the urge to gratify the imagination
desire of the eye
itself. "And do we not feel. .tempers, which are as contrary
nature."

Because of the

�

�

.

15.

Ibid.,

pp.

16.

Ibid.,

p.

17.

Ibid.

21-23.
23.
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to the love of

This
well

sm
as

neighbor

our

as

these

clinging
feelings.

expression

in actions

as

in

It is this experience of tension and

which

God?"18

to the love of

are

to the flesh may find

struggle after justification

,

Has inclined

many serious persons to understand
the latter part of the seventh chapter to the Romans
not of them that are under the law that are convinced
so

,

,

,

of sin

which is undoubtedly the meanmg of the
but of them that are under grace that are
,

,

freely

thro' the

redemption

that

is

Apostle,

justified

in Christ

Wesley feels that this is not inappropriate as a figure in light
of the mind which is carnal, the heart bent to
backsliding, and
the propensity to an evil disposition which clings to the believer.
To the sensitive soul this becomes

a

distressing experience,

for
The conviction

deeper

day

more

see

heart.

every
do we
The

love of God,
ation from

feel of inbred sin is

we

The

.

the

more we
.

.

.the

more we

desperate

deeper

and

grow in grace
wickedness of

the

advance in the

more

do

we

knowledge

,

our

and

discern of our alien

God, of the enmity that is

in

our

carnal

mind, and thenecessity of our being entirely renewed
in

righteousness

and true holiness. 20

It is

only through a new act of divine grace in the heart, when
"it shall please our Lord, to speak to our hearts again, to
that our hearts and hands
'speak the second time Be clean,
can find full cleansing.
"Then only is the leprosy cleansed.
"21
Then only the evil root, the carnal mind is destroyed,
Then only is the struggle ended.
This dual nature in the believer is the cause of spiritual
sluggishness and spiritual shipwreck in the experiences of
justified persons. Believers who are not convinced of their
sinfulness and corruption have generally little interest in going
.

18.

Wesley, "Repentance
(London:

n.p.

,

1768),

19.

Ibid.

20.

Wesley, "Upon Our
I, 527.
Sermons,
Wesley, "Repentance

21.

of

Believers,^^ A Sermon

on

.

.

Mark 1:13

p. 3 f.

Lord's

Sermon

on

the Moimt:

of Believers," p. 13.
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to entire sanctification.

on

Christian

They do

not

hunger

and shows them the real state of their souls.

deliverance

for

"wilderness

31

and thirst after

and "until God unveils the inbred monster's face,

righteousness,
"groan

Experience

it. "22

from

"
.

This

will not

they

.

is

a

the part of many Christians.
bemoans the fact that for many

living"

for

cause

Wesley

on

,

after God has delivered them that fear Him from the

bondage of sin and Satan, after they are 'justified
freely by His grace through the redemption that is
in Jesus,
yet not many of them immediately enter
into 'the re st which remaineth for the people of God.
,

'

'

The

into a 'waste and
greater part of them wander.
'
howling desert, where they are variously tempted
and tormented:
and this, some, in allusion to the
case of the Israelites, have termed 'a wilderness
.

.

state. '23

This dual nature in the life of the

believer, these conditions

justified urgently point to the deep need of a further work
of grace in the heart.
As the justified one experiences the
reality of his nature and observes these conditions in himself
in the

he is led to repent

anew

found repentance of the believer.
are
no

to

repent after

farther.

.

The

.

.

are

we

"24

And till

we

do

a

pro

"...We

Wesley declares,

justified.

we can

go

Elsewhere he notes:

repentance consequent

widely different from that
This implies no guilt, no
no

This is

and to call upon God.

which is antecedent to it.
sense

of

condemnation,

consciousness of the wrath of God.

suppose any doubt

of

is

justification

upon

of

favour

the

It does not

God.... It

is

conviction, wrought by the Holy Ghost,
of the sin which still remains in our heart; of the
(ppovr)|ia aapH&Q carnal mind, which 'does still

properly

remain'^;.
of

an

.

22.

Ibid.

23.

Wesley,
Wesley,
Wesley,

25.

.

It is

a

conviction of

heart bent to backsliding,

tendency

24.

a

of the flesh to lust

our

pr oneness to

evil,

of the still

against

the

continuing
25
spirit.
...

"

"The Wilderness State,
Sermons, I, 527.
"The Repentance of Believers," pp. 13-16.

Scripture Way of Salvation,"

"The

Several Occasions

1865), E, 55,

56.

(London:

Wesleyan

Serinons

Conference

on

Office

,
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Realization of need in the sense of sinfulness and utter
help
lessness leads to the repentance which delivers from

the tension

which is the experience of those
The Christian life from
is

one

m

whom

justification

of marked contrast:

a

dual nature resides.

to entire sanctification

Justification by faith and its

accompanying personal assurance is an experience of rich
impact and high significance in Wesley's view. It relates a
man

to God

objectively

and

the witness of the

Spirit.
love, joy,

experiencmg of
victory over sm and
of justification is "a
yet

m

the

grip of

a

subjectively.
It finds

It is

accompanied by
personal fulfillment m the

and peace.
It expresses itself in
in fruit of the Spirit. However, the
glory

tarnished

glory,"

sinful nature.

for the

justified

man

is

In due time he wiU "come

down to earth" in the

experimental realization that something
is wrong, that he has a
propensity to sin. If he is to press on,
in Wesley's view, he must respond to this conviction of the
Holy Spirit in a new and somewhat different repentance.

n

ENTIRE SANCTIFICATION AND BEYOND
The believer who has

experienced justification and who is
living in the blessing of that experience responsive to the
Word of God in Scripture and in the conscience by the Holy
Spirit becomes a candidate for the further working of God in
entire
sanctification.
Wesley pointed out the way to this
experience. His teachings included a consideration of the steps
necessary to attaining it, to the life one will discover and
express within this state, and to the possibilities of falling
�

�

from this state.

Attaining
1.
to

The

approach

to the

what

at

may appear
completely divorced from
to it and

begins

with it.

the

Experience

experience.
first

glance,
justification.

"At the

same

For

Wesley, contrary

sanctification is
It is

not

directly related
are justified.

time that we

John Wesley

On

Christian

Aspects Of

yea, in that very moment, sanctification
noted.
From the time of

'by
our

to

Spirit,

to

evil nature; and

sin,

thus

as we

and

we are more

we

wait for entire

place.

the

,

We

are

more

more

and

gradual
enabled,

are

the deeds of the

mortify

33

begins,..." Wesley

being born again

our

work of sanctification takes
the

Experience

body,

sanctification;.

...

It is

26

.

.

or

dead

more

alive to God.

'

Sanctification, then, must be seen as a process taking place in
the proper development of the justified believer
Furthermore
.

is well

,

that he is not unique in his presentation
Wesley
of the view that sanctification is a
necessary element in the
aware

total Christian life.

Christians

must be sanctified atone time

The

generally

or

agree that all men
another "in order to see God."

in

uniqueness
Wesley's view is in relation to the nature of
the experience of entire sanctification and in how and when it
takes place.
As noted above

Wesley

,

saw

sanctification

beginning

at the

time of

justification; however, in due time the justified person
experience the presence of an evil nature. An
attitude of repentance is needed even after this justification.
Wesley writes,
is certain to

There is also

a

words in another

repentance and

faith

a

(taking

the

quite the same nor yet
entirely different) which are requisite after we have
believed the Gospel
Yea, and in every subsequent
stage of our Christian course or we cannot run the
not

sense

,

,

.

,

race

This

which is set before

repentance

presence of

a

is necessary

us.
as

27

the

Holy Spirit

convicts of the

sinful nature.

This repentance is not to take

the

form of

a

morbid and

doleful expression of continual sorrow and grief stemming from
guilt-feelings in which the person struggles over his condition.
While

fully

aware

of his need, the believer who is

on" is to engage in Christian

grace with all earnestness.

"according

to.

,

.holy writ,

to wait for it in the

26.
27.

means

activity

Wesley's

and to

use

counsel is

"pressing

the

means

explicit

of

that

all who desire the grace of God are
which He hath ordained; in using, not

Wesley, "Scripture Way of Salvation
Wesley, "Repentance in Believers,"

"

,

pp.
p. 3.

8, 9.

34
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in

"

This will include exercising in prayer,
laying them aside.
searching the Scriptures and in partaking of the Lord's

in

supper.

28

xhe

Scripture is clear that
Holy Spirit to them that ask.

gives the

support the

use

sanctification
In the

of the

or

the "Father in Heaven
"

Other

Scriptures

also

of grace by those who seek entire
any other work of divine grace.

approach

means

to the

experience of entire sanctification the

attitude of repentance is to be

accompanied by faith. Wesley
definite as to the nature of faith required here:
That faith whereby we are sanctified saved
from sin, perfected in love.
is a divine evidence
and conviction, first, that God hath promised it in
the Holy Scripture
Secondly that what God hath
promised He is able to perform.
Thirdly, a divine
.

.

.

is

,

.

.

....

,

.

.

.

evidence and conviction that He is able and
29
do it now.

willing

to

...

The person

faith.

bring

this

desiring

While this is
it about.

a

experience seeks to exercise such
gift of God, man can do something to

One does not attain this

goal

in

an

attitude of

careless indifference,
but in

vigorous, universal obedience, in a zealous
keeping of all the commandments in watchfulness and
painfulness, in denying ourselves, and taking up our
,

cross
...

daily;

It is true

as
,

well

we

diligence,

2.

seeking

will be

by simple faith;

give that faith unless

fasting.
but God

seek it
in the way which He hath ordained. 30

Let man, then, do what he

Faithful

in earnest prayer and

receive it

does not, will not,

with all

as

we

approaching the experience.
rewarded by the grace of God.
can

in

Process and instantaneous

work.

It has

already

been

implied that a process of sanctification begins at the time of
justification, according to Wesley's thought. There is nothing
new about such a view; Wesley himself notes, "That there is a
gradual work none denies. "31 Process is certainly related to
the experience of sanctification, but what more than this did
Wesley see? He had come to believe that after justification.

28.
29.
30.

"

Smiions, I, 139-144.
Wesley, "The Means of Grace
Wesley, "Scripture Way of Salvation," p. 18.
Wesley, A Plain Account of Christian Perfection, pp. 53, 54.
Wesley, "Repentance in Believers, p. 13.
,

"

31.
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there may be
a

grace,
God.

gradual sanctification, a growing
daily advance in the knowledge and love

And if sin

there must be

There is,

a

Experience

a

the nature of the

and

Christian

Aspects Of

a

cease

thing,

35
in

of

before death, there must, in
be

instantaneous

an

change;

last moment wherein it does exist,

first moment wherein it does not. 32

then, the gradual and the instantaneous.

to teach the instantaneous

well

It is valuable

the

gradual to encourage
believers, for, "The more earnestly they expect
hope
more
this, the
swiftly and steadily does the gradual work of
on
in
God go
their soul; the more watchful they are against
as

of the

the

all sin,.
It

as

.

."33
clear that

early Wesley, in the manner of
Taylor Law and others held to a view of gradual sanctification
related to works. How, then, and with what significance for
his system, did Wesley incorporate the idea of entire sanctifi
seems

,

,

cation

the

as an

Chri.sticin

instantaneous work?

Peters in his book

and American Methodism traces

Vacation
"As

development.

John L.

early

as

1729

Wesley

the line of

had concluded that

"

In this view the method
necessary to salvation.
was process.
By 1735, in his first published sermon, he has
shifted to a view that, "Death will set those free in a moment

holiness

was

'

"

Death would
subject to bondage.
be the moment of entire sanctification, perfection, holiness.
After Aldersgate
Here enters the idea of the instantaneous!
In 1745 Wesley was still of the
a gradual shift was evident.
opinion that entire sanctification is rarely given until shortly
who 'were all their life -time

through which
was saying.

this grace

There may be

determined

not

comes.

some

to

should

believer

before death, but that the

rare

bestow

every means
Within ten years of this he

cases

His

use

wherein God has

perfect

little before death; but this I believe is
He

32.

does

Wesley,
and

not

usually put

Ibid.

the

Chiles, /^

a

uncommon:

fulfilling

"Minutes of Several Conversations,"

of His

in Burtner

Compend of Wesley's- Theology (Nashville:

Abmgdon Press, 1954),
33.

off

love till

pp.

182, 183.
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promises.

Seek, and you shall find; seek earnestly,

and you shall find

It

speedily. 34
is certain that Wesley's mature views included

both process
and instantaneous experience.
The previous quotation would
suggest that his observation of believers' experiences had been

his teacher.

duces

a

In A Plain Account

statement written in 1764

of

Christian

Perfection

he repro

sanctification:

regarding entire

(10) It is constantly both preceded and followed by
a gradual work.
(11) But is it in itself instantaneous or not?.
An instantaneous change has been wrought in some
believers; none can deny this.
Since that change they enjoy perfect love; they feel
.

.

35
this, and this alone;.
"But," he adds here, "in some, this change was not instan
taneous.
They did not preceive the instant when it was
.

wrought.

"

does not insist

Though Wesley

unalterable pattern
seems clear in his
that he

,

taught that

as

on

a

to how and when this is

that he had

teaching

come

specific and
to happen, it

to believe and

person may attain an experience in this
life in which he has assurance that the work of entire sancti
a

fication has been

accomplished in his life.
3. The experience and its evidences.
The fact of entire
sanctification possible in this life was of more importance to
Wesley than the questions of exactly when and how. That this
was possible, he was sure; because it was possible, men ought
to seek and find it.
Wesley would instruct his people that it is
not enough to believe that this perfection is promised, and that
God is "able and willing to do it now;.
To this confidence,
there needs to be added one
thing more a divine evidence and conviction that he
doeth it. In that hour it is done; God says to the
'
inmost soul, 'According to thy faith be it unto thee!
Thus the soul is pure from every spot of sin; it is
"

.

.

.

,

.

.

.

�

clean from all

unrighteousness.

.Thou, therefore,

look for it every moment. 36

L.

'Peters, Christian

and American Methodism

34.

John

35.

(Nashville: Abingdon Press, 1956), pp. 47-51.
Wesley, A Plain Account of Christian Perfection, pp. 106, 107.
Wesley, "The Scripture Way of Salvation," pp. 18, 19.
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John Wesley
Out of the

the

of

a

37

Experience

crisis moment would

come

This witness is not unlike that at

witness.

justification:

As when
with

a

Christian

Aspects Of

experience of such

assurance

the time of

On

our

we were

justified, the Spirit bore witness
spirit that our sins were forgiven; so, when
sanctified. He bore witness that they were

we were

taken away. 37
But it signifies a work that goes
for now

beyond

that of

justification,

you experience that He whose name is called
Jesus, does not bear that name in vain; that He does
.

.

.

in

fact, 'save his people from their sins'; the

as

well

as

the branches.

sin, from all sin, is

fection,

...

root

And this salvation from

another

description of

per

38

In this

experience of grace the righteousness of Christ is
made applicable to the inner life of the individual. The right
eousness of Christ touches man to produce personal holiness,
realized here and now. In a late sermon (1790) Wesley declares:
The

righteousness

of Christ is doubtless necessary

for any soul that enters into glory: but so is personal
.The former
holiness too, for every child of man.
is necessary to entitle us to heaven; the latter is to
.

qualify
we

us

for it.

could have

could have

no

no

.

righteousness of Christ
glory; without holiness we

Without the

claim to

fitness for

it. 39

responsibility to live out that holiness
implanted by the Holy Spirit. Man does not work for perfection,
according to Wesley; rather, the works follow because he is
40
perfected.
It

is,

37.
38.

39.

then,

man's

Wesley, A Plain Account of Christian Perfection, p. 76.
Wesley's Sermons, Five Selected
Wesley, "On Perfection,
Sermons, p. 64.
Wesley, "On the Wedding Garment," Sermons on Several
Occasions (London: Wesleyan Conference Office, 1865),
"

m, 352, 353.
40

.

It is at this

point that Wesley parts with the Anglican Church

in views

sanctification.

on

must believe and work in

a

The Church had held that

process of sanctification.

one

38
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Though

he holds that both

justification and sanctification are
by grace through faith alone, Wesley finds no place for a "do
nothing" Christianity. Works are so interrelated with justifi
cation and sanctification that it is easy for one to assume that
works are necessary to the expe r ienc e s of grace. The

doctrinal discussion, however, clarifies the issue that "man is
to work out what God has worked

in."

Wesley,

in

a

sermon

called, "On Working Out Our Own Salvation," elaborates upon
this view.
He emphasizes the view that "It is God that of his
in you both to will and to do"

worketh

good pleasure

without divine motivation and empowerment we could do
at all.

God works both inward and outward

since God works in

enabled
the

now

means

to

accomplish

to

us

to work out

proceed

our

,

must

work to do because of what God has done and is

experienced.

Wesley
The

work.

person

He has

in him. 41

doing

entire sanctification is

justified

But,

good pleasure we are
salvation by engaging in

of grace; in fact, the Christian

For John

that

nothing

holiness.

His

�

fact to be

a

is convicted of the

who

approaches entire sanctification
with assurance of faith, utilizing the means of grace in order
that his faith may rise yet higher. From justification forward,
sanctification is functioning in the believer as a process. At
presence of his sinful nature

the crisis moment faith leads to fact and the believer knows the

joy of entire sanctification.
Master's

Such

use."

experience according

the

is

to

He then is

Wesley

a

"vessel fit for the

pattern for attainment of this
.

The "Normal Life" of the Sanctified

What is to be

expected

in the life of

one

who has

experienced

system of thought which holds for
the attainability of a state of grace as high as this certainly
some attention had to be given to the ideal experience-pattern
which should be expected to follow from this attainment.
entire sanctification?

In

a

,

Wesley

41,

was

Wesley,

aware

"On

n, 574-583.

of the radical nature

Working

of

his

Out Our Own Salvation

teaching of

"
,

Sermons,

John Wesley

On

Aspects Of

Christian

perfection, 42 but

he felt that he had

for it, and

proclaimed

he

Experience

39

Scriptural justification

it in the face of any objection.
realized that because of the nature of this
teaching he

Wesley
must be

so

altogether

clear

as

excluded from the life of
extensive

to what is included in and what is

the

sanctified.

His

writings

are

this

phase of Christian experience for that reason.
His own method was to consider this matter in terms of the
negative --"In what sense Christians are not," and
on

positive�

"in what

sense

they

perfect.

are,

"

This

study

follows

Wesley's

method in this section.
1.

Negative considerations. Wesley is explicit that the
perfection he teaches is not a return to that which Adam knew
before the

Fall.

Believing in a literal Adam, Wesley feels
that this first man was "undoubtedly as pure, as free from
sin,
as even the holy
angels. .His understanding was as clear as
.

regular. "43 Adam's act of
rebellion destroyed the possibility of restoration of all that
was
lost.
This also rules out the possibility of an
angelic
perfection, one which Wesley sees as higher than Adamic
perfection.
theirs, and his affections

In

a

review of his

as

teaching

on

negative considerations

in

1764, Wesley presented several pertinent propositions:

(1) There is such a thing as perfection;
again and again mentioned in Scripture.

(4)

It is not absolute.

not to

man

,

nor

to

Absolute

angels

,

for it is

perfection belongs

but to God alone

.

(5) It does not make a man infallible; none is
infallible; while he remains in the body. 44
The perfection Wesley taught is, then, a limited perfection
if it can be called perfection at all. The perfected man, he
teaches, is "not perfect in knowledge:. .not so perfect in this
life as to be free from ignorance," and Wesley elaborates upon
this with a list of areas in which perfected men are limited.
�

.

42.

The terms "entire sanctification,"

43.

perfection," and "holiness" seem to be used interchange
ably by Wesley.
Wesley, "On Perfection," Wesley's Sermons, Five Selected
Sermons, pp. 59-61.
Wesley A Plain Account of Christian Perfection, p. 106.

44.

,

"perfection," "Christian
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Further, "No

one,

from mistake."

...

is

so

perfect m this life,

This is true

"with

even

...

to be free

as

regard

to the

holy

Scriptures themselves." He adds that Christians are not so
perfect as to be free from infirmities such as illness dullness,
,

defects and the like.

"Nor," Wesley writes, "can we expect.
to be wholly free from temptation,
for the servant can expect
the same experience of temptation as that of his Master. 45
.

.

"

As

long

is in the

body he must expect to experience
human frailties, regardless of his state of grace, Wesley
taught. These "limitations of perfection" will, then, certainly
find their way into the outward expression of living. Wesley
was aware of this and wrote in his
Joimial some thoughts from
a sermon on the text, "In
many things we offend all.
as man

"

long

these organs

imperfect we are
liable to mistakes, both speculative and practical;
yea, and a mistake may occasion my loving a good
man less than I ought; which is a defective, that is,
a wrong temper. 46
Clearly, Wesley is admitting that the Christian who has
experienced entire sanctification may be involved in mistakes
which affect God and man.
In light of this a question which
confronts us is this: how can these be regarded as other than
sin, thus breaking down the idea of freedom from sin or sinless
perfection?
...

For

as

Wesley

as

this becomes

a

are

matter of the definition of sin.

He writes:

Nothing is sin, strictly speaking, but a voluntary
transgression of a known law of God. Therefore
every voluntary breach of the law of love is sin; and
nothing else, if we speak properly. To strain the
matter farther is only to make way for Calvinism.
Let love fill your heart and it is enough [47
.

.

.

Further:

Now, mistakes and whatever infirmities necessarily
flow from the

45.
46.
47.

corruptible

state of the

body

are no

"

Wesley, "Christian Perfection, Smnovs, I, 358-361.
Wesley Joimw I, IE, 69.
John Wesley, "To Mrs. Bennis," Letters, 8 vols. ed. John
Telford (London: The Epworth Press, 1931), V, 322.
,

,
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48
sense, sin.

Sin, in this

If love is the sole

sense, is tied to motivation.

motivation in

living,

sin

no

can

result.

This definition does

not take into account all the facts that the Calvinist definition

included.
one

What

called the "Calvinist" view

Wesley

which held that any failure to

perfection

is sin.

in his statement

was

that

up to the Divine

measure

realized that he needed to say more
sin in order to cover that mass of imper

Wesley

on

fections in human experience which he terms "mistakes"
"infirmities.

or

"

Wesley carries his statement on sin
related to Christian perfection a bit further. He writes:
To explain myself a little farther on this head
(1) Not only sin, properly so called (that is, a volun
tary transgression of a known law), but sin,
improperly so called (that is, an involuntary trans
this need,

Sensing

as

�

gression of a divine law, known or unknown), needs
the atoning blood.
(2) I believe there is no such
perfection in this life as excludes these involuntary
(5) Such transgressions you may
transgressions,
49
call sins if you please:
...

...

,

Wesley

himself did not call such

actions

however, he taught that they must be "owned"
He stated.
who has been perfected.
For all these

for every defect

need to say
In

light

perfection

of these
is

contradict
in the

a

need the

or

omission.

by

even

atoning blood,

as

the

one

indeed

Therefore all may have
'50

daily, 'Forgive us our trespasses.
insights, Wesley wrote: "Therefore, sinless

phrase

myseK. "51

same

we

attitudes sin;

and

I
He

never

lest

use,

approaches

a

I

should

seem

to

self-contradiction later

work and illustrates the nature of his

problem

with

terminology when he writes: "And I do not contend for the term
"52 in his discussion
sinless
though I do not object against it.
on sins Wesley is concerned to indicate the points of difference
,

48.

49.
50.

51.
52.

Wesley, A Plain Account of Christian Perfection,
Ibid., p. 112.
Wesley, Journal, HI, 69.
Wesley, A Plain Account of Christian Perfection,
Ibid., p. 112.

p.

45.

p. 45.
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between himself and current Calvinistic views; one wonders,
however whether the two views were not
actually rather close
,

together when considered from the viewpoint of their practical
outworking.
It is quite clear that the perfection Wesley taught was a
perfection which needed considerable qualification.
2.

Positive considerations.

What is the expression of the

life of the person who has

Wesley's teaching
touches the whole

is

experienced entire sanctification?
that this is an experience of grace which

man

�

his inner life and his outward life

and that there is expression in both these aspects which
characteristic of Christian perfection.

�

is

According to Wesley the central characteristic of the inner
life of the entirely sanctified is perfected love.
"It is love
love
excluding sin;
filling the heart, taking up the whole capacity
of the soul. "53
The term is used frequently by Wesley as
signifying a new direction in the motive area, a shift from
self-love to a total love of God and His will. "Thep/^re
heart
the sanctified," of Matthew 5:8 are, "They who love God with
all their hearts. They shall see God. "54 This love within
which
�

�

will, of
in

course, work itself out is the fulfillment of God's

time.

our

Faith

Wesley writes:
working or animated by love

is all that God

will

now

requires of man. He has substituted (not sincerity,
but) love, in the room of angelic perfection. 55
the Lord his God with all his heart,
and with all his soul, and with all his mind. This

It is the

loving

is the sum of Christian
in that

The

ground

reign

53.

54.
55.
56.

so

word,

it is all

comprised

love. 56

of love in the heart and life of the sanctified is the

for the

individual.
mind

one

perfection;

activity

of the mind of Christ in the life of the

With entire sanctification

that the

Scriptural injimction,

comes a

renewing of the

"Let this mind be in you.

Wesley, "Scripture Way of Salvation," Wesley's Serwons,
Five Selected Sermons, p. 9.
John Wesley,
Explanatory Notes upon the New Testament
(London: William Bowyer, 1760), p. 14.
Wesley, A Plain Account of Christian Perfection, p. 71.
Wesley, "On Perfection," Wesley's Sermons, Five Selected
Sermons, p. 62.
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also in Christ Jesus," finds fulfillment.

was

holds that it is Christ's mind
include the

whole

43

Wesley

to

so as

disposition

of his mind, all his

affections, all his tempers, both toward God and
Now it is certain that

man.

affection in Him,
To

so no

wanting.

57

Wesley,

this is indeed

perfected.
The perfection of love
attendant
are

good

there

affection

or

was

no

temper

evil
was

mind within the life of the

a new

in the believer is

Peace and

blessings.

as

joy

which

resultant from the establishment of

within the individual heart.

accompanied by
constitute happiness
the Kingdom of God

He notes:

kingdom of God,' because it is the
immediate fruit of God's reigning in the soul. So soon
as ever He takes unto Himself His mighty power, and
sets up His throne in our hearts, they are instantly
filled with this.
'peace and joy in the Holy Ghost.
Whosoever they are that experience this they
can aver before angels and men,
Everlasting life is won.
58
Glory is on earth begun:
It is termed,

'the

'

.

.

.

.

,

.

...

of love and the presence of joy and peace,
"
'There is no fear in love'--No
fear loses its hold upon one.
With the

perfecting

slavish

fear

casteth

out

can

slavish

be where love

feiir; hediusc

such

reigns; h//r perftcr ,SLd\xlt love

fear

hath

torment

,

and

so

is

happiness of love. "59
As the inner life is renewed, so the outer life expresses this
This is no
renewal in a life full of the fruit of the Spirit.
Antinomian position.
Wesley feared that some misguided
followers might come to such a view and made attempts to avoid
this. 60 Faith was directly related to life; in fact, fruitage is
"We know it by the witness and
an evidence of sanctification.
"61 There will be love,
joy, peace.
by the fruit of the Spirit.
inconsistent with the

57.

Ibid.

58.
59.

Wesley, "The Way to the Kingdom, .f^rwA/Ar, I, 78.
John Wesley, Explanatory Notes upon the New Testament (New
York: Carlton and Porter, 1856), p. 638.

60.

See

61.

Ibid.,

"

A Plain Account
p.

76.

of Christian Perfection,

p.

91.
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gentleness, etc. ; however,
Spirit" with mere activity.
perfect

one

do

more

one

should not confuse "fruit of the

To the question, "What does the

than others?"

Wesley

answers:

Perhaps nothing; so may the providence of God have
hedged him in by outward circumstances. Perhaps
not

much; though he desires and longs to spend and
Grace and gifts do not
always
62
go together.
With his emphasis upon
fruitage in the life of the sanctified,
so

be spent for God

Wesley saw
tendency on

a

need to

emphasize the danger

of

enthusiasm, the

the part of an individual to claim immediate divine
63
revelation.
He saw little reason for extensive consideration
of charismatic gifts. Of them he said:

Whether these
to

gifts of the Holy Ghost were designed
throughout all ages, and
they will be restored at the nearer

remain in the church

whether

or

not

of the

'restitution of all things,' are
approach
questions which it is not needful to decide.
Even
.

in the
a

In

infancy of the church,
sparing hand. 64

Wesley's

view it

was

more

demonstrate perfect love in

special gifts

of the

.

.

God divided them with

important that the

livmg

terms than that

sanctified

they

exhibit

Spirit.

According
Wesley, leading up to perfection is growth;
likewise, following perfection there is a growth process.
Wesley believed, in fact, that growth in grace is normal in the
"healthy" believer at every stage in his experience. Growth is
continuous, "and that not only while they are in the body, but
to all eternity. "65 This growth is
by grace, as is every aspect
of spiritual development, but the sanctified believer must
put
to

forth effort in the achievement of that
growth.
must exercise all caution

sanctified.

especially

against the peculiar

The sanctified
snares

Watch and pray continually against pride.
Beware of that daughter of pride, enthusiasm
.

62.
63.

64.
65.

of the

Wesley gives list of "Cautions and Directions.
for these.
These include:
a

.

.

Ibid., pp. 50, 51.
Ibid., p. 88 f.
Wesley, "Scriptural Christianity
Snmon.s, I, 33.
A
PLiin
Account
Wesley,
of Christian Perfection, p. 85.
"

,

"
.
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Antinomianism; 'making void the law,
or any part of it, 'through faith. '.
Beware of sins of omission; lose no opportunity of
Beware of

.

doing good

in any kind.

Beware of
Beware of

of Christ

.

.

.

desiring anything but God.
schism, of making a rent in
.

do in order to

.

the Church

66

Wesley points

out

observe the ordinances

of God. 67

valuable and necessary,

so

Spirit.

.

things the sanctified should
experience continuous growth. It is important to

With the cautions,

in the

.

long

as

The

they

means
are

of grace

given proper

are

use

68

by moment life, Wesley
specifies. The sanctified must experience the constant out
pouring of divine grace; it is only thus that he maintains his
The life

of holiness is

state of grace

a

moment

,

For He does not

give them light but from

moment to

moment; the instant He withdraws, all is darkness.

They still need Christ as their King; for God does not
give them a stock of holiness. But unless they
receive a supply every moment, nothing but unholiness

would remain. 69

Moment-by-moment grace from God meets moment-by-moment
faith and faithfulness in the believer, and the sanctified person
continues his growth in grace, expressing the life of perfect

love.
3.

perfection, hi light of the
grace which Wesley teaches

Amissibility

the state of

of

elevation of
in

Christian

once
a
may be inclined to assume that such state
attained would be permanent. Some had come to this conclusion;
notes that "It is a common thing for those who
in fact,

perfection

one

Wesley

they cannot fall; to suppose
themselves 'pillars in the temple of God, that shall go out no
more.' "70 Wesley himself admits that, "Formerly we thought,
are

66.
67.

thus sanctified, to believe

Ihid., pp. 86-97.
Ibid., p. 28.
Wesley, "Means of Grace, Sermons, I, 136-139.
Wesley, A Plain Account of Christian Perfection, p. 73.
Wesley, "A Call to Backsliders, .SVrwtfwf, II, 597.
"

68.

69.
70.

"
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saved from sin couldnot fall. "71
he wrote:
one

as late

as

March of 1757

One fruit

(of Christian perfection) given at the
same instant
(at least usually) is a direct, positive
testimony of the Spirit that the work is done, that
they cannot fall away. 72
Within several years his position had

Formerly
fall; now

we

not

thought,

we

He

now

writes:

saved from sin could

one

know the

changed.
We

contrary.

are

sur

rounded with instances of those who

lately experienced
mean by perfection.
They had both the fruit
Spirit, and the witness; but they have now lost

all that I
of the

both. 73
The

for his

of

opinion was the test of experience;
he saw people in whom this happened. He writes:
We have seen some of the strongest of them, after a
time, moved from their steadfastness. Sometimes
reason

change

suddenly, but oftener by slow degrees, they have
yielded to temptation; and pride or anger, or foolish
,

desires have

again sprung up in their hearts. Nay
sometimes, they have utterly lost the life of God,
and sm hath regained dominion over them. 74

Wesley
now

established the

reason

forced him to believe.

behind that which experience

His statement

was:

Neither does any one stand by virtue of anything
that is implied in the nature of the state. There is
no

such

height

or

strength

of holiness

as

it is

impos

sible to fall from. 75
If

fails to draw moment by moment upon the available grace
faith, he comes to stand on his own righteousness. Such a

one

by

though entirely sanctified, is vulnerable
danger of falling from this state of grace.

person,

and in

The next
this state

71.

concern

recover

75.

Wesley,
Wesley,
Wesley,
Wesley,
Wesley,

76.

Ihid.

72.
73.
74.

follows

it?"76

A Plain Account

of

answer

Christian

"To Thomas Olivers

A Plain Account
"A Call to

"
,

temptations

"Can those who fall from

logically:

For

to

Wesley again appealed

Perfection,

Letters, III,

of Christian Perfection,
"

p.

85.

213.
p.

85.

Backsliders, JiTwtf//,f, E, 597.
of Christian Perfection, p. 85.
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experience:

Why not? We have many instances of this also.
Nay, it is an exceeding common thing for persons to
lose it more than once before they are established
,

therein. 77
Those who have been renewed in the

found

full restoration of all that

a

experience have indeed
lost

was

as

they

came

to

terms with their state.

Wesley preaches:
being thoroughly sensible
of their fall, and deeply ashamed before God, have
been again filled with his love, and not only perfected
therein, but stablished, strengthened, and settled.
.Many who had fallen. .have, at once, recovered
Several of these, after

.

.

both

.

a

consciousness

of His

favour, and the

experience of the pure love of God. In
they received anew both remission of

moment

one

sins

,

and lot

sanctified. 78

among them that were
This is not the ideal for Christian experience, but Wesley would
not have his people in despair: there is hope even for the one
who has fallen from the

high

state of Christian

perfection.
This, then,
pattern
experience which
Wesley urged in entire sanctification and beyond: One must
know the reality of the work within by his own experience.
Usually the assurance comes in a crisis moment, but it need
When the state is attained it will be accompanied by the
not.
appropriate witness and evidenced by spiritual fruitage. This
is not a perfection in the usual absolute sense of the word;
rather, it is "qualified perfection," a perfection of motivation
which expresses in love.
It is continued by grace, but the
sanctified must be diligent in "working out what God has worked
in.
Perfection may be lost; however, the person fallen from
is the

of

Christian

"

Such is the pattern for

this state may be restored once more.
the "normal life" of the sanctified.

*

*

*

*

Wesley built his system
and faith.
Authority for

Let it be noted in conclusionthat John

thought around authority, reason
him was primarily the Scripture. Reason was important
of

77.

Ibid.

78.

Wesley,

"A Call to Backsliders

"
,

to this

Sermons, E, 597, 598.
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Oxford

scholar.

Impatient with illogical systems, Wesley

attempted

to support his

logic.

him, faith

To

system

was

at every

point with reason and
closely related to experience, being

"new sense" given of God which worked itseh out in
terms.
a

For

Wesley
actively above

God

was

living

the

sovereign Being who operated
Anything of good in man
was of God.
Prevenient grace made it possible for man to
or
accept
reject the offered grace of God.
To Wesley, justification was a crucial
experience of grace,
resulting in personal assurance and spiritual fruitage. The
justified man lives above sin; however, sooner or later
experience teaches him that there are within him two principles

fighting

and within his world.

for dominion.

One is the

spiritual life which he

came

to possess

through justification; the other is the result of original
sin abiding in the flesh. The result is a life of tension- -tension
which may be resolved only by means of a second repentance
which leads to entire sanctification.
To the believer who

responds to the Spirit's conviction of this
sinful nature, and who through the "believer's repentance"
comes
new

to trust God

experience,

able.

a

actively for
new grade of

a

full renewal of his mind,

a

Christian experience is avail

This is entire

love.

sanctification. Christian perfection or
Sanctification, which has begun in justification

perfect
(or more technically,

in the

regeneration which is a concomitant
justification)
hereby completed in a perfection, by which
the life is now motivated by complete love. The perfection here
attained is qualified: it is not a complete guarantee
against
of

is

human frailties and mistakes.

It is

a

renewal of the mind.

The

perfected individual must exert effort toward continuing growth.
Failing this, it is possible that he may experience the loss of
the state of perfection which he has attamed.
Should that
tragedy occur, however, let the believer not despair, for
renewal is possible. In brief, these are the chief
aspects of
Christian experience which Wesley saw as
following
justification.

'*Let Us Go On Unto Perfection" Hebrews 6:1
Leo G. Cox

Several facts in the Christian

life

First, the initial experience of the

are

new

quite

self-evident.

birth does not do for

the believer all that needs to be done in his life.

Second, there

should be continual

growth from the time of the new birth until
one is translated into glory.
Third, some Christians seem to
advance much more rapidly than others. Fourth, others seem
get into a stalemate and make little or
Fifth, there is a goal or plane (clearly

to

progress at all.
enunciated in the

no

Scriptures) toward which Christians are exhorted to go.
We are going to use the word perfection to describe this
higher life. It is true that the word itself can be defined in
numerous
It is wrong for us to be arbitrary in our
ways.
definition.
It is well that we seek as near as possible the
scriptural idea of perfection. As used here in Hebrews, it
This maturity,
carries the idea of maturity or "full growth.
"

however, is not that of old age

or

the end of life.

Rather it is

point where one is now ready to serve. The
The
tree has now grown to the point where it can bear fruit.
house has now been completed and is ready for occupancy.
the

reaching

The term

Abraham,

of the

was

used in the Old Testament when God said to

"Walk

thou

before

me

and be thou

perfect"

(Gen. 17:1). Various kings of the Old Testament are referred
In the New Testament the
to as being perfect before God.
apostle Paul wrote, "Let as many as be perfect be thus minded"
(Phil. 3:15). Or in James 1:4, "But let patience have her
perfect work, that ye may be perfect and entire, wanting
nothing," Jesus commanded His disciples, "Be ye therefore
perfect even as your Father which is in Heaven is perfect"
(Matt. 5:48).
A careful analysis of these passages would assure one that
this perfection is not that which lies out beyond our human
existence, but is one that is possible within the framework of our
earthly life. God does not expect us to be as perfect as angels
are, nor as

perfect

as

Adam

was

before the Fall.

Neither does
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He expect

to be

us

Nor do these
we are

The

as

perfect as we will be after the resurrection.

Scriptures imply

that the perfection toward which
as God's absolute perfection.

to strive is to be the same

only

in which

sense

Father would be in

a

we

can

be perfect

as

our

heart of love for God and for

heavenly

our

fellow

men.

Before there

be the

perfection of holy love in our hearts
there must, of course, be the
beginning of that love. Before
there can be the continuation of holiness and
progress toward
perfection, there must be a starting point. The endeavors to
can

,

be

holy

and

perfect without the regenerating
impossible. The picture in Romans

Spirit

is

this.

In this

sense

holiness

begins

at the

work of the

Holy

7 is evidence for

point of

new

birth of

the believer.
The author of the

epistle to the Hebrews exhorts the hearers
to leave the principles of the doctrines of Christ and
go on to
perfection. He names these first principles as repentance,
faith, and sacraments. He recognizes that there is a beginning,
a time for babyhood.
One must learn to eat and to walk. There
is a time when the beginner is dependent upon teachers and
needs to be taught these first principles.
However, this writer is most disturbed because there

are

those who, after

going through these initial stages, continue
to depend upon their teachers. At a time when they ought to
be teachers themselves, they are still having to be taught. The
foundation must be laid, and one cannot build upon the foundation
until after the foundation is erected.
to go

on

to the erection of the full

But to

building

stop there and

creates

a

not

disturbing

problem.
One

also

here in Hebrews,

chapter 6, that the author,
in urging the readers to go on to perfection, immediately warns
them of the danger of apostasy. He writes that it is impossible
to renew to repentance those who fall away after they have
can

see

known the way.
to perfection the

Apparently he sees that in the failure to go on
danger of fallingaway is increased. Believers
then need to be urged on to perfection as a protection to the
experience which they have already gained.
That the

regenerated

work of sanctification is
is clear in the

begun

when

one

is

Scriptures. Paul, in writing to the
Corinthians, stated that they were sanctified, and yet admitted
that they were babes in Christ. Necessarily this would have to
be an initial sanctification. Regeneration is a climactic work.
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the

sinner

For some, this work is

But there has been

time of

a

the

Holy Spirit upon their heart and the
enlightenment of their mind through the power of the Word. A
person is gradually brought to the light, begins to repent of his
sin, turns himself away from evil, and then arrives at the place
of full faith in Jesus Christ.
sins

are

forgiven

within him.

When this moment arrives, his
and his heart is changed. New life is placed

The work of

regeneration itself is a perfect work.
brought to life; he has passed from death unto life. In
this sense perfection has begun.
He is

However,
there is

but he is

in the

cleansing

act that

occurs

completion. For instance,
not entirely holy. A person is

no

sense, but still there are

sin does not

reign but

regeneration,

person is made

made pure in

impurities within him. A

within him has been dealt

heart of the believer.

a

at

a

sin

a

holy

certain

principle

death blow but still remains in the

The power of sin has been broken.

This

it does remain.

When the believer is convicted of this sin which still remains
in his

heart, there

is

of

guiltiness. It is not the same
kind of guilt that came when one recognized himself a guilty
sinner and pled for forgiveness for his sins. But it is the kind
of guilt that makes one feel a sense of condemnation before
God. It is an experience that is expressed in Galatians 5:17,
where the

"flesh

a sense

lusteth

against the Spirit, and the Spirit
against the flesh: and these are contrary the one to the other.
Or it might be expressed as Paul does in Romans 7 where he
"

,

cries out, "Oh wretched

from the
that

body

there is

man

that I

of this death?"
no

supposition could

There

sanctification

sanctification in the full

am:

at

cleansing

not be true in the

Who shall deliver

me

those who suppose
until there is a full

are

all

from the heart.

light

But this

of the

Scriptures. In
Thessalonians, Paul recognized the love and victory and even
sanctification of the Thessalonian believers, and yet in the
close of the first epistle prays that they shall be sanctified

wholly

.

easy for people to confuse sanctification with
justification. When one begins to see the lack of sanctification
It

in his

is

so

own

justified.

life he is

tempted

to

question whether he

The Catholic idea of penance and

to convey the idea that

one

is

justified more

is

entirely
indulgences seems
and

more as

he is
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and

more

sanctified.

more

One

of

the

great fears of the
that the great doctrine of justification by faith
would be lost in any special emphasis
upon sanctification. An
over-emphasis upon the doctrine of justification by faith may

Reformers

was

tend to minimize the

holy

life

over-emphasis upon the
holy life may tend to minimize justification by faith. These two
need not be incompatible.
,

or

an

One of the clearest passages
illustrating this point is found
in I Corinthians 3.
Here the apostle makes very clear that the
readers were people that were carnal, not spiritual, and
yet

they

babes in Christ.

Paul makes clear that they have
been builded upon the foundation of Jesus Christ. He raises
no question whatsoever
concerning their vital justification or
were

forgiveness
He

they

in the Lord.

does, however,

warn

them concerning the kind of

erect upon the foimdation.

He indicates that

a

building

some

build

out of

wood, hay, and stubble, and others build out of gold,
silver, and precious stones. He suggests that their works will

be tried with fire.

The fire will bum up those works that are
not of the proper material. He concludes that, though a man's
work is burned up with fire, he shall be saved, "yet so as by

fire.

life,

"

hi all the failure that goes along with the unsancttfied
Paul does not seem to question the free justification that

is theirs

The

through

tiie blood of the covenant.

point that must be made clear here

who have

come

to know their Lord Jesus

is that believers

,

Christ, have been

bom

again and initially sanctified. Holiness has begun, holy
love has been placed in the heart of the believer; but, since
there is still

faulty

material within them and the old nature still

remains, the persons
persons that
to go

we now

not entirely sanctified.

address ourselves in

It is to these

pointing

out the need

to

perfection.
Often the question
on

are

is

raised. Is sanctification gradual or
instantaneous ? It is easy to get the idea among those who teach
the two instantaneous works of grace that there
moments in the Christian's life

and

justified

sanctified

regenerated,

�

the

one

are

two climactic

moment when he is

and the other moment when he is

by the power of the Holy Spirit. Many times the
impression is left that the period between these two experiences
is merely one of waiting, or at worst backsliding and
being
renewed until one comes to the light of holiness and is sanctified
wholly.
,
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writers such

as

as

Wesley
that

and Fletcher and other holiness writers, convinces one
there is a progressive experience between these two

gracious works of grace. May one rightly call this progress
gradual sanctification? John Wesley and John Fletcher had no

difficulty doing

this.

emphasis should

be

taneous

They believed

taught that equal
the gradual and the instan
John Wesley wrote,

to both

given

aspects of sanctification.

All

experience

as

well

and

show

Scripture,

as

this

salvation to be both instantaneous and
the moment

begins

we

are

gradual. It
justified, in the holy,

humble, gentle, patient love of God and
increases from that moment,

gradually

of mustard

seeds

seed, which,

at

man.

as

'a

It

grain

is the least of all

first,

'

but afterwards puts forth large branches
and becomes a great tree; till, in another instant,
,

,

the heart is cleansed from all sin, and filled with
the pure love to God and
increases

things

fication

and more, till

unto Him that is

our

that love

we

'grow

up in all

Head;' till

we

attain 'the

of the stature of the fulness of Christ. '1

measure

In this

more

even

But

man.

quotation it

is evident that for

both

occurs

before

and

Wesley gradual

after

entire

sancti

sanctification.

aspect of sanctification would be the growth of the graces
implanted when one is bom again. The grace and the love
increase in the heart of the believer throughout the entirety of

This

his Christian life.
It would

cleansing

seem

also in

Wesley

in sanctification,

increase of love would

hindrances.

as

ne c e s s

Usually Wesley

that there would be the idea of
well

as

itate

growth.

the

describes this

The

gradual

decrease of the

gradual cleansing

figure of death. One may be dying for quite some time
before he actually is dead. This gradual dying would be gradual

by

the

sanctification.
J. A.

Wood,

a

Methodist writer of the last half of the nine

careful distinction between purity and
For him, purity was holiness and was attained in

teenth century, made

maturity.

1.

The Works
the

a

of John Wesley.

Wesleyan

Authorized

Conference.

edition; Grand Rapids:

edition

London, 1872

Zondervan,

published by
(photo offset

1958), VI,

509.
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the experience of entire sanctification.
the

negative aspect

of holiness

as

This

purity would be

noted in the above idea of

death to sin.

Maturity was the growing of the graces planted
in regeneration. As long as one's heart is
impure, growth is
hindered, but when sin is destroyed in the believer, then
growth is freer and much more rapid. 2
Wood quoted Dr. Hibbard as denying that there is a "gradual
growing out of sin." There is a growth in grace, but such
growth is not in itself a removal of sin. One can grow in grace,
do good works and reach a degree of maturity without being pure
at heart.
Purity is the result of an act of God in the heart of
the believer. 3 Purity is attained, not gradually but instantly
by faith. Maturity comes to one after many years of growth
and culture. Wesley did not make this same distinction. Where
Wood emphasized the instantaneous character of cleansing as
in a moment, Wesley was more insistent on a gradual cleansing
from the beginning of sanctification at regeneration to its
completion in entire sanctification. Wesley saw an increase in
purity as well as in maturity between the two works of grace.
For him there is a gradual death to sin, as well as a growth of
the graces in the heart.
One

length from Reformed or Calvinist
writers on the subject of gradual sanctification. Luther believed
that the believer is healed to a certain degree throughout his
Christian life, butnot fully healed imtil death. B. B. Warfield,
a Calvinist,
who opposed perfectionism strongly, taught an
incomplete elimination of the sin principle in this life. He
claimed that the Scriptures did provide for the "eradication"
quote quite

can

of sin, not

just

a

at

"counteraction" of it.
But he

To cleanse the stream

complete cleansing
in this life, only a continual act which is completed "here
after. "4 Calvin taught that sin is destroyed in the believer by
continual process but such cleansing is not complete before
is to cleanse the fountain.

saw

no

,

death.

gradual sanctification, Wesley appeared to follow the
Reformed teaching. On this subject he had little controversy
On

2.

J. A,

Co.

,

Wood,

1899),

Purity and Maturity {Eosiom
pp.

3.

Ibid. ,pp. 145-147.

4.

Benjamin
York:

Christian Witness

186-189.

Warfield, Studies in Perfectionism 2 vols. (New
Oxford University Press, 1931), U, 582, 583.
B.
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with his opponents. Real disagreement arose over his
teaching
of entire sanctification, or Christian
as
attainable
perfection,

here and

tendency

is to

experience of
the

on

Fletcher
the

present-day holiness movement the
follow Wesley where he taught the instantaneous
entire sanctification but to neglect his emphasis

on

our

,

gradual

It is also

the

In

now.

sanctification.

quite interesting
this

subject

of

to notice the

emphasis of John

sanctification.

gradual

He felt that

did not limit the work of sanctification to either

Scriptures
gradual or

the

instantaneous.

indicates the trend of his

The

following quotation

thinking.

Should you ask, how many baptisms, or effusions
of the sanctifying spirit are necessary to cleanse a
believer from all sin, and to kindle his soul into

perfect love; I reply, that the effect of a sanctifying
truth depending upon the ardour of the faith with which
the truth is embraced and upon the power of the Spirit
with which it is applied, I should betray a want of
modesty if I brought the operations of the Holy Ghost,
and the energy of faith, under a rule which is not
expressly laid down in the Scriptures Kyou ask your
.

how many doses of physic you must take
before all the crudities of your stomach can be carried

physician

off, and your appetite perfectly restored; he would
you, that this depends on the nature
of those crudities, the strength of the medicine, and

probably
the

answer

in which your constitution will allow it to
and that in general you must repeat the dose

manner

operate;

you can bear, till the remedy has
the desired end. I return a similar

fully

as

answered

answer:

if

one

powerful baptism of the Spirit 'seal you unto the day
of redemption, and cleanse you from all filthiness,
'

so

much the better, If two

the Lord
Fletcher had

repeat them,

can
no

hesitancy

in

or

more

be necessary,

^

quoting John Wesley that pride,

anger, self-will and a heart bent to backsliding will be felt in
"
With
the believer until they have "gradually mortified these.

Wesley

5.

,

Fletcher

strongly believed

John Fletcher The Works
,

T. Mason,

1835), H,

that in the

{New

632-633.

York:

outpouring of the

B.Waugh

and
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Holy Spirit one could

be instantaneously sanctified but he did not
believe that this instantaneous work would
always occur at any
moment that one might please to seek for it.
He believed that
the conditions for such

would

met before it

experience must be

an

He wrote:

occur.

On the other

may and do

hand,

to

that

deny

imperfect believers

gradually

grow in grace, and of course
that the remains of their sins may, and do gradually

decay, is as absurd
earth by daily dews
it is

as

ridiculous

as
,

as

to

well

as

that God waters the

deny
as

by

to assert that

thunder showers:

nobody

is carried

off

by lingering disorders, but that all men die
suddenly or a few hours after they are taken ill. 6
My purpose in quoting at length from these two great writers
on Christian Perfection is to show that they had no hesitancy
at all in using the term gradual sanctification. Neither of these
men felt that there was any
inconsistency in using both the
terms gradual and instantaneous sanctification. It is also clear
in their writings that this gradualness was applied both to the
cleansing, or negative aspect of sanctification, as well as to
the growth, or the positive side of sanctification. They were
men who closely followed the Scriptures and felt that they had
based their teaching upon the Word of God.
Let it be clearly understood that this is not an argument for
gradual sanctification as an either/or. What we are trying to
do is to establish

the

fact

that

between

the

experience of

regeneration and the crisis experience of entire sanctification
there is a period of progress and gradual sanctification in the
life of the believer.

All

in entire sanctification.

this to be true.
the

gradual

gradual

sanctification must culminate

Even Calvinists and Catholics believe

The Catholic

teaching would

of

course

make

sanctification to culminate into entire sanctification

purgatory. The Calvinists would have the gradual
sanctification occurring during life culminate in entire sancti

at the end of

fication at the instant of death.

The

Wesleyan

contention would

sanctification may and should culminate in
entire sanctification by faith at some point in this life.
John L. Peters contends that this distinction between gradual

be that this

gradual

and instantaneous sanctification
ment at the time of the

6.

Ihid. ,638.

was

lost in the holiness

move

controversy of the last half of the

nine-
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and

This

the
con

troversy resulted in the holiness churches maintaining the
teaching of instantaneous sanctification while the idea of gradual
sanctification has been
Methodist Church. 7

maintained

more

or

less within the

it would

undoubtedly be to our advantage
if we could recover the truth of gradual sanctification, and it
would certainly strengthen our teaching on instantaneous sancti
fication if it could be more greatly emphasized in the work of
leading people into the experience of entire holiness. In fact,
Wesley taught that "whoever would advance the gradual change
in believers should strongly insist on the instantaneous. "8
Believing as we do that a believer may by the grace of God
come
into an experience of entire cleansing, it is vitally
important that we know the process by which this experience
may be attained. If it is our command to go on to perfection,
then we want to know how we may "go on.
It would appear
from our text in Hebrews that some people are able to go on to
perfection much more rapidly than others. Otherwise, how
"

could

some

become teachers to teach those who had not

yet

arrived at the

place where they could be teachers? John
Fletcher makes this point equally clear in his insistence that
some may be able to reach the experience of holiness much
In all, it must be insisted that a
more quickly than others.
person should strive for Christian perfection with all his heart
and soul in order to find. 9
Might it be possible that

we

have made the entrance into the

second grace appear so easy that many people who have sought
I am only
and claimed the blessing have failed to arrive?

profess the experience do not seem
to have the power and glory and victory that sanctified lives
ought to possess. It certainly would be possible for a person
to assume that he had reached the second blessing without really
knowing the true blessing of heart rest. For those who are
really interested in finding this blessing of entire sanctification,
I would like to suggest some of the following means by which
suggesting that

we

many who

enter into this rest.

Christian

Perfect ion

and American Methodism

7.

John L. Peters,

8.

Press, 1957), pp. 192, 193.
Wesley, op. cit., VIH, 328, 329.
Fletcher, op. cit., H, 639.

(Nashville: Abmgdon

9.
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1.

It is necessary first that one see his own condition.
Without knowing the pollution and uncleanness of the heart, and

without

keen and clear

a

remains in the
to

begin

it would be next to

and believe in the

see

2.

heart,

of the old nature that still

awareness

cleansing

impossible for

a

When this condition is

clearly

to abhor himself and

recognize the uncleanness that is
see his own selfishness, his own

still present in him.

seen, then the believer will

He will

pride, envy, jealousy, and anger. He will cry out
anguish of his own soul for deliverance from this evil.
One could

3.

person

fountain.

easily question

whether God

ever

in the

sanctified

any person who does not want this grace more than he
wants anything else in life. And when one does want this grace

wholly

with all his heart,

possible

will

every means of grace
He will endeavor by that grace to put off

he

to attain it.

then

use

the old nature and to put on the new nature. He will cast aside
the idols that lie in his heart, and will earnestly seek for the
enthronement of Christ and the

fication is
own

a

complete mortification of self

selfish nature

of the grace could

,

then it stands to

come

for this grace.
secration, or emotion

seeking

death that
4.

Holy Spirit.

comes

only

after

a

Momentary
can

never

and

If entire sancti
a

denial of one's

that any attainment
very serious and earnest
sentiments of love, con

reason

truly

substitute for the real

to self when the heart is made

holy.

The believer in search for holiness should cultivate the

Paul in
graces that have already been placed in his heart.
writing to the Thessalonian Church commended their love, but
asked them to let it increase

more

and

more.

Faith, peace,

joy should become stronger. The believer should endeavor
by every way possible to let these graces emerge into his out
and

ward life.

Often it is in the effort to let these emerge from his
heart that a person soon recognizes the real hindrance to that

growth.

When this hindrance is seen, then

one

can

begin

to

cry out for deliverance from it.
5.

If God does not

immediately

come

with the fulfillment

promise of entire sanctification to the heart, one should
not become discouraged. He should continue to press on toward
perfection. There must be the putting down of every idol and
the casting out of every foe. A person should cleanse himself
from "all filthiness of the flesh and spirit, perfecting holiness
He should keep pressing on even though
in the fear of God.
of the

"
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it may appear that God has forgotten him.
He should go on
until the light breaks through and God comes and meets his

heart.
6.

The

emphasis we have given here might imply that a
person would gain his entire sanctification by works, but this
is not the intention.
The believer must be kept aware of the
fact that there is something that he cannot do. He can bring
himself to the Cross; he can mortify the deeds of the body; he
can help to cast out his idols; he can abhor himself; but with
all the effort that he puts forth to bring about his entire sancti
fication

,

he must

the grace
and

given

completely

finally

come

to him when he
cast out the

realization that with all

to the

born

was

old

man.

again, he
Until God

cannot

second time, sin will continue to remain in the heart.
that person is enabled

fully

speaks

the

But when

grace to lay claim to his heritage
in Christ, and his faith takes hold of that promise, then God

by God's

speaks and the promise is fulfilled in the heart and the full
cleansing occurs.
Could the blessing have come sooner? Certainly there is no
question as to God's power to cleanse the heart at any time that
He pleases.
But it pleases God for us to come to the place of
readiness and where, when He does the work, all glory shall
be given to Him. We close with this further quotation from
John Wesley.
T/:>^�// therefore look for it every moment!
it in the way above

described;

whereunto thou art 'created

in all those

anew

Look for

good

works

in Christ Jesus.

'

you can be no worse, if
you are no better, for that expectation. Were you
to be disappointed of your hope, stillyou lose nothing.
There is then

no

danger:

But you shall not be

with your hope: It
Lookfor itthen every

disappointed

and will not tarry.
day, every hour, every moment!
this moment? 10

will

10.

come,

Wesley, op.

cit. ,VI, 53.

Why not

this hour,

After

Salvation,

What?

C. V. Hunter

Varied

reasons

have been

given

for the slow progress that

the Christian faith is

making in our civilization. These include
the following: psychological and
sociological changes; emphasis
on secular education to the
neglect of spiritual nurture, and
two World Wars.

In the midst of these several

suggested another that
Gospel being hindered
world.

This

diagnosis

has

a

primary

in its progress

and

reason

is

for the

influence in the

has to do with the lack of

the part of the individual
salvation living.

on

The

been

diagnoses

meanings of "save"

Christian

in the

understanding
concerning his post-

Scripture include: deliverance

from the presence and inward power of sins and sin (Mt. 1:21),
deliverance from danger (Mt. 8:25), deliverance from disease

(Mt. 9:21),

and deliverance from God's condemnation

22; 24:13).

These

meanings

somewhat

are

(Mt.

10:

related, but the

meaning of "salvation" in this article comprises
Bible teaching of the experience of a person who in

the range of
consequence

of repentance toward God and faith in Jesus Christ has been

bom of the

Spirit (Ac. 20:21;

Jn.

person had been

3:7). Whereas the individual
by being separated from the

spiritually dead
Lord, he becomes spiritually alive in the experience of
by being thereby related to the Lord Stated otherwise
is a free gift of life to the believer (Eph. 2:8, 9).
.

Nothing

that the Lord bestows

Even in the past

,

on man

when He delivered

salvation
salvation

terminates in himself.

the Jewish and Gentile

believers from their

personal sms. He reinstated among them
the lost unity of mankmd, hence such deliverance was given as
a

means

correctly

to

a

stated

human affairs.

ethical

further end.

"religion
She

discipline,

...

will
a

In view of this

is the
never

mistress,
consent

ladder held for

fact it has oeen

not the handmaid in
to

men

become

a

mere

to climb up into

After Salvation,
their

self-sufficiency."!

thus:

"His

gifts

were

The

What?
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Apostle Paul

made that Christians

states this truth

might be properly
might be built

equipped for their service, that the whole Body
up until the time comes when, in the unity of
and

common

faith

knowledge of the Son of God, we arrive at real
maturity" (Eph. 4:12, 13, Phillips). This means that if the
believer is to fulfill adequately the purpose for which the Lord
redeemed him, he must recognize his obligation to move for
ward to the completeness and maturity of Christian character.
The apostle exhorts the converted person to make every
effort to securefor himself and for others the greatest spiritual
common

states the

He

success.

terms of

method of such achievement in

sure

continuous addition:

a

Add to your faith virtue; and to virtue, knowledge;
and to knowledge, temperance; and to temperance,

patience; and
ness,

patience, godliness; and to godli
brotherly kindness; and to brotherly kindness,

charity.
for

so

...

an

abundantly

to

If ye do these

shall

entrance

into the

things,
be

ye shall

(2

fall:

unto

you
Lord

ministered

everlasting kingdom

and Saviour Jesus Christ

never

Pet.

of

our

1:5-11).

Whatever else this indicates, it tells the saved person that he
has a task to perform in relation to his own growth in grace ,
as well as in his attitude toward others in society.

major points which hinders Christians from pro
gressing toward this desired maturity is the lack of under
standing about the meaning of growth. Life is the basic and
primary condition of growth, and always precedes it. The
One of the

plant has the potential of growth, and when
either dies it rapidly decomposes. The process of growth is
by reception and appropriation. This is the universal law of
growth in the spiritual realm as well as in the physical or

living

animal

psychological

or

realm.

developing or it is
regressing, and that which determines growth in the life of a
disciple does not come from some automatic and unfailing pro
Life is

cess

1.

static.

after his salvation

It is

growing

experience

and

in Christ. 2

The individual

Findlay, The Expositor's Bible : Ephesians (New
Macmillan Company, n. d.), p. 144.

G. G.
The

2.

never

W. T. Purkiser, et al.
sas

City:

,

Exploring

Beacon Hill Press,

York:

Our Christian Faith (Kan

1960),

p. 428.
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Christian should realize that

only by

"progress in grace can be made
good, by a daily self -discipline

continual choices for

and determination to adorn the doctrine of God
all

things.... To mature in love man
continually in following the footsteps of
With respect to this process of

our

Saviour in

direct his

must

paths

the Master. "3

growing toward Christian

maturity it is important to accent the fact that
cation plays a significant role.
Without such

entire sanctifi

purging of the
heart from inward sin and the fullness of the Holy Spirit the
believer will fail to attain the greatest possible development in
the spiritual life. However, let it be pointed out that such an
experience in Christ of heart holiness does not dehumanize the
individual, but instead it rather "returns human nature to
normality by taking out the foreign and intrusive nature of
sin. "4 No post-salvation experience ever removes the dynamics
These urges, impulses and drives are vital
of personality.
and are a partof the constitutional make-up of the human being.
These are neither good nor bad in themselves, but may become
beneficial if properly directed, and will surely be destructive
a

to the soul if misdirected.

impulses or drives
been variously named,

which

These
have

but

part of our human

are

one

of the most

nature

helpful listings

given by W. T. Purkiser. 5 He
states them thus: (1) self-preservation, including desire for
food; (2) sex; (3) play, the tendency toward motor activity;
(4) herd or sociability tendencies; (5) self-assertion;
(6) curiosity, and (7) acquisitiveness. Now a believer must
realize that none of these is sinful in itself, but every one of
of the

more

these

may

assistance

important

sinful

become

during

the

is from these factors

infirmities

emerge.

experience these

is

ones

if

living

not

by the Lord's
salvation imparted. It

controlled

out of the

that comprise
For

human nature

that

the believer in his post- salvation

infirmities

should be

a

matter of earnest

since the

inability to cope constructively with them
may result in either partial or total shipwreck to his faith.
This shipwreck may come by way of such infirmities arising
from the physical, psychological, social, or spiritual phases
concern

3.
4.
5.

L. T.

Corlett,

Holiness, the Harfnoniz.ing Experience (Kansas

City: Beacon Hill Press, 1951),
Purkiser, op. cit., p. 372.

Ibid.,

p. 373.

p.

87.

After Salvation,
of his

personality.

It is also true that the

these very "avenues"

attempt

to

cause

What?

as

the

such loss. 6

tations addressed to both

pathways

63

Scripture shows

which Satan

uses

in his

This is illustrated in his temp

first parents and to Jesus. Satan
to the physical appetite of hunger in his

appealed, for example,
attempt to get Adam and
was

to this

satisfying

Eve to eat of the forbidden tree.

for

self-perservation by means
physical hunger that Satan tried to get Jesus

same

His

drive

our

make bread from stone

following

His extended fast.

It
of
to

It is like

growth by either
positive yielding to Satan's temptation to misuse their physical
appetites or by refusal to discipline such appetites to glorify
God. Sometimes the hunger drive leads to gluttony; the thirst
drive to alchoholism. On the other hand, the body will stand
by the mind and even offer itself as a sacrifice for the con

wise true that many Christians inhibit their

victions of the soul. 7

being destroyed by reason of
misuse of these physical drives is clearly indicated by the
Apostle Paul in stating: "I keep under my body, and bring it
into subjection: lest that by any means, when I have preached
The
to others, I myself should be a castaway" (I Cor. 9:27).
possibility of a Christian being victorious by disciplining his
own body is likewise obvious from this same verse, for Paul
One of the clearest principles to aid the
claimed victory.
Christian in his physical discipline is found in Paul's admonition
to the Corinthian Christians: ". .glorify God therefore in your
body" (I Cor. 6:20).
One of the primary characteristics of Bible teaching con
cerning the body is that the physical body is the medium through
which the Christian is to develop his highest spiritual life.
Unlike the view of the Middle Ages that the body was a barrier,
a thing that held back the individual's growth toward spiritual
goals, the Bible tells us precisely the opposite. Our bodies are
temples of the Holy Ghost, not things to be despised, and when
The

danger

of

a

Christian

.

Paul admonished the Christians atRome to present their bodies,
it was for the purpose of permitting Christ to manifest more

completely

6.
7.

His

disposition through

these

physical

instruments

About the Tempter (New
Compare S. D. Gordon, Quief Talks
York: Revell, 1910), pp. 113-131.
W. Curry Mavis, The Psychology of Christian Experience
(Grand Rapids: Zondervan, 1963), pp. 73, 74.
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Cor.

6:19;

Rom.

In fact, the only way that the
12:1).
developed is through his body. It is important,
how
he
uses his hands, his feet, his
therefore,
tongue�every
member of his body.
"The whole use of bodily control is to
make the body the obedient medium for expressing the right
disposition. So the Bible, instead of ignoring the fact that we
have a body exults the fact. "8 This leads to two observations:
(1) the Bible exalts the laws of health and bodily care, and
(2) God, in making man of the earth "earthy" (I Cor. 15:47),
did not intend this to be his humiliation but his glory. "Christ
in you the hope of glory" (Col. 1:27) marks the high goal for
every Christian in his daily living.

Christian

can

be

the Christian's salvation experience there comes
inward desire to bring all parts of his personality into an

Following
an

integrated unity. In this process of integration many Christians
make shipwreck of their lives because they are unaware of the
unique but important function of the mind in effecting the
desired

balance.

The

need

for

of human existence "9

components

in the Garden of Eden.

It

was

"balance of all of the

this

began

when

man

fell into sin

this event which threw the various

aspects of human personality into disunity and confusion.
then, each has tended to dominate the other aspects.

comprises

one

of

the

reasons

for

Christians

having

Since
This
such

difficulty in personality integration. The emotional part of
personality, for example, may want to be pampered to the
neglect of the rational. Perhaps even the spiritual aspect may
attempt to dominate the personality and thus cause the Christian
to neglect proper reliance upon the rational aspect in aiding
The importance of such integration
Christian discipline.
seems

to be illustrated in the life of Jesus who "increased in

wisdom and stature, andinfavour with God and man"

(Lu. 2:52).

of the

centrality of faith at the moment of receiving
Christ into the personality, the Christian often unintentionally
views the entirety of his spiritual growth as depending upon
He forgets that it was his reason that first
faith alone.
By

reason

instructed

8.

9.

him

concerning whether

Christ

lived

and

died;

Chambers, Biblical Psychology (Cincinnati: God's
Revivalist Office, 1914), p. 169.
Howard H. Hamlin, Frow Here ro Maturity (Kansas City:
Oswald

Beacon Hill Press,

1955),

p.

26.
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of which Christ could

forgive him, and
was first understood by his intellect
before it could be appropriated by his faith.
This likewise
applies to the entirely sanctified believer who concludes that
because he has presented his body a living sacrifice that it is
unnecessary to cultivate his mental processes. The Apostle
Paul, however, corrects this mistaken conclusion by stating
forthrightly a guiding principle as a continuing process of
mental change, which process results in a continuing change
sms

other Bible data which

of the outward expression of the inner man.
He states: "Be
not conformed to this world: 10 but be ye transformed by the
"
renewing of your mind, 11.
(Rom. 12:2).
.

hi view of the

that the

The

essence

nated

previous data, however, it should be stated
itself is not

Gospel

It is revelation

.

expressed

simply

intellectual illumination.

in facts andfor

redemptive

of Christian experience is not found in

mind, but

in

a

Paul states that Christ is this

grants salvation Himself

to the believer

post- salvation experiences

as

it

was

in

by
supernatural
personality.

wisdom

supernatural

(I

�

the One

Cor. 12:21,

24).
important
just
the acquisition of his

The believer should realize that his intellect is
in

illumi

renewed heart received from the Lord

way of the mind. It is not intellectual wisdom but
wisdom that brings the remedy for sin to human
who

purposes.
an

as

initial salvation.

significant contribution that the intellect makes
maturing the saint, certain cautions should be given

hi view of the

toward

because of the

ease

with which the mind

its

go to extremes in
If the believer is not
can

tendency to integrate personality.
careful, for example, he will be depending

more

upon his

own

intellect than upon the revelation of Christ' s mind; he will be
glorifying correct thinking above holy living consequently.
�

10.

Literal translation: "Stop assuming an outward expression
which does not come from within you and isn't repre
sentative of you but is

after this

put

on

from without and is

S. Wuest.

patterned

"Greek N.T. and Ex

age" (Kenneth
pository Preaching," Bihliotheca Sacra, January 1960
40, 41).
Literal translation:
"Change your outward expression
(from that which came from depraved nature when unsaved)
to one that comes from your inner being" (^loc. cit.)

,

11.

.
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simplicity

of the faith

will

be

crushed

"under

the

heel

of

intellectual arrogance. "12 The
Scripture gives the Christian
the directive for
keeping his intellect

exhorting

properly disciplined by
into captivity to the

him to

bring "every thought

obedience of Christ" (H Cor.
10:5).
Another drive which the believer has is the social
impulse
or the desire to
God insists that
fellowship with other

people.

the believer

of

the

of

fellowship with other believers. This is one
primary methods whereby there can be an interchange

spiritual strength. This perhaps is one of the reasons for the
positive instructions to the Hebrew Christians that they should
not

neglect

the

It follows that

assembling of themselves together (Heb. 10:25).
much help accrues from such
meetings as public

worship services,

prayer

of Christian believers.

meetings

,

and other group

This value from

gatherings
public gatherings is

suggested by the Greek word koinonia from which
word

we

get the

"that which one shares." The
"fellowship,"
of
in
depth
meaning
"fellowship" is further indicated by the
and

means

fact that "communion" in reference to the Lord's Supper also
comes from the same root word. 13
Since this social drive is not

automatically selective

in the

type of people with whom it associates, it behooves the Christian
to select the person

or

persons with whom to

fellowship. It is
true that unless you associate with non-believers it is
unlikely
that you will ever lead them to Christ. On the other
hand, the
extent to which you can associate with non-believers without
detriment to your own spiritual life instead of
helping them

heavenward will depend upon the
yourself have achieved.
This social

tendency

and

Mains, 1905),

rationalism defined

ability

of

clusions

maturity which

as

of the Spiritual Life (New
292.

p.

Cf.

this

"Is

York:

extreme

himself is competent to arrive at all
"
and to solve all problems
W. C.
man

of the Evangelical Theological Society
There a Christian
Philosophy?" p. 10.

Wilbur M. Smith,

Bible Lessons
W. A. Wilde

to

"the assertion that the intellectual

Bulletin
13.

you

fellowship with others receives
relationship between the Christian

William Dickie, The Culture
Eaton

of

toward

much satisfaction from the

12.

degree

Eelouhet

s

Select Notes

on

con

Young,
(Fall, 1958),

the International

for Christian Living (Natick, Massachusetts:
Company, 1963),

p.

354.
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and his Saviour in secret prayer and meditation.

Sometimes

overemphasize public gatherings to the extent that
they neglect the proper practice of private worship. The multi
plicity of "external" activities that come to the believer in the
whirl of our present society lift into bold relief the importance
of guarding times of "internal" spiritual cultivation. Although
we may associate such private times of meditating on Christ
with the life of a hermit, unless we "give the Holy Spirit time
to do His work" the spiritual progress in our own souls will be
greatly impaired. 14

Christians

,

It is of ten true that

through seeking spiritual insight by means
of both private and public worship, the believer learns how to
guide his "maladjustive impulses" to fulfill their proper ends. 15
It has been pointed out that such impulses, which are a part of
the essential self, become maladjustive by seeking proper ends
by improper methods. For example, the social drive causes
the believer to desire to be accepted by others, but if the
believer goes to the extreme of compromising his Christian
principles in order to achieve such acceptance, this would

thereby

become

an

unacceptable impulse.

The Bible cautions the believer with respect to the expression
of his social drive in relation to other believers who are weak
In view of this, Christians who

in the faith.

faith

are

exhorted to abstain from certain

be misunderstood

doing any

(Rom. 13:10, Weymouth),

the ethical

"As for

us

who

are

is to bear with the weaknesses of those who

even

wrong to

principle
strong, our duty

are

not

strong, and

pleasure" (Rom. 15:1, Weymouth).

our own

in the

practices which might

Since "love avoids

to follow is stated thus:

not seek

strong

the brethren weak in the faith and

by

lead to their downfall.
one's fellow man"

are

This does

stronger Christian wUl be satisfied to permit
the weaker Christian to remain weak, but to the contrary Paul

not mean that the

avoids such

an

"endeavor to

calculated to

14.

John

H.

inference

by adding

that the believer

aiming at
build him up" (Rom. 15:2, Weymouth).

please

his fellow Christian,

Paterson, The Greatness

of

a

should

blessing

16

Christ (Westwood, New

15.

W.

Revell, 1962), p. 72.
Curry Mavis, op. cit., pp. 59-72.

16.

J.

Oswald

Jersey:

Press,

^Sinders, A

1958),

p.

82.

Spiritual

Clinic (Chicago:

Moody
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personality through

which the believer

help or hinder his growth toward Christian maturity is
through the manner in which he uses his post- salvation
spiritual experiences. This is illustrated by the fact that those
who have been saved for a long period of time have had seasons
may

of inner exaltation which caused the desire to remain in such

"mountain-top" spiritual experience. However, the test of our
spirituality is the power to live in the valley for which we have
been created. It is the daily routine of life that proves the
depth of our spirituality, and not the frequency of ecstatic
experiences. This means that for the Christian it is possible
to go to extremes in emphasizing spiritual experiences that
make one "feel good" instead of seeking to be faithful in obeying
Christ in daily living.
It was to this weakness that the
Corinthian Christians yielded when they overemphasized the
spiritual gifts to the neglect of maintaining a loving attitude
another. 17
The temptation that comes to those believers who

toward

one

overempha
size spiritual experiences is to become censorious concerning
other Christians. It was to the "spiritual" believers among the
Galatians that Paul addressed his kind words:

Spirit, let

us

also walk in the Spirit.

Let

us

"If we live in the

not be desirous of

another, envying one another.
Brethren, if a man be overtaken in a fault, ye which are
spiritual, restore such a one in the spirit of meekness;
considering thyself, lest thou also be tempted" (Gal. 5:25-6:1).

vain

glory, provoking

post- salvation experience

the

In

humility

one

in that it is

largely

is difficult to define.

Some

maturity

unconscious.

is

similar

For this

have nevertheless

to

reason

it

attempted

to

suggest characteristics of a maturing Christian. In summary,
the twelve suggested by J. A. Wood are appropriate:
1. An increasing comfort and delight in the Holy
Scriptures.
2. An increasing interest in prayer, and an
increasing spirit of prayer.
3. An increasing desire for the holiness of others.
4. A more heart-searching sense of the value of
time.
5.

Less desire to

hear,

see, and know for

curiosity.

17.

I

Corinthians, chapters 12-14.

mere
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inclination

against magnifying the
faults and weaknesses of others, when obliged to
speak of their characters.
7. A greater readiness to speak freely to those
who do not enjoy religion, and to backward professors
6.

of

growing

religion.

disposition to glory in reproach for
Christ's sake, and suffer, if need be, for him.
9. An increasing tenderness of conscience, and
being more scrupulously conscientious.
Less affected by changes of place and circum
10.
More

8.

stances.

enjoyment of the holy Sabbath, and
the services of the sanctuary.
12. An increasing love for the searching means of
A sweeter

11.

18

grace.
In this brief consideration
involved in the

concerning

help may have been
reader's effectiveness as

which

it is

hoped

contribute to the

will

to be false:

a

"Men will

usually

their established way of life, and then
truth. "19

J. A.
Co.

19.

,

given
disciple of Christ. By using some
the suggestions given, perhaps each can help prove the

following

18.

of the factors

of the individual Christian

growth

that

of

some

,

Wood, Perfect Lore (Chicago:
1880), pp. 311, 312.

Robert

O. Ferm,

(Westwood,

New

The

Jersey:

search until it involves

they settle

for

partial

The Christian Witness

Psychology of

Christian Conversion

Revell, 1959),

p.

208.

James D.

Robertson, Ph.D.

Fci7{l Tillich and the Christian
York:

Scribner's,

Paul Tillich is
western world.

1962.

now

,

Book Review Editor

Message, by George A.

176 pages.

the most
who

Tavard. New

$3.95.

influential

theologian

of the

agreement with Tillich,
and some who are even ignorant of his writings, reflect his
influence in their diction No one alert to mid-century Protestant
thought can afford to ignore this philosopher-theologian. In
this slender volume Tillich' s Christology and related themes
are subjected to description and criticism.
One seldom
encounters a more objective and constructive appraisal of a
contemporary theologian than is exhibited here. Tavard, a
Roman Catholic professor of theology in Pittsburgh is not only
a close student of Tillich but a specialist in Protestant theology.
Again and again he examines thoroughly some facet of Tillichan
doctrine, points out its deficiencies and then attempts to salvage
something constructively relevant to both Catholic and Prot
estant concerns in theology.
Tillich is a mediating theologian par-excellence
He seeks to
bridge the gap between liberalism and orthodoxy, humanism
and theism, materialism and idealism, the nineteenth century
and the twentieth, and between philosophy and theology.
Tavard presents first a concise and helpful chapter on Tillich,
the thinker.
Basic in Tillich 's theology is a concern with
ontology with the theory of being, of existence. In his thought
is brought together modern existential philosophy and Lutheran
theology. As a result, he stands virtually alone in the con
temporary scene. It is this uniqueness, this obscurity, which
causes intellectuals to be so intrigued by this theologian.
Another basic element in Tillich's thought is his concern
with the New Being, which he defines as a relevation of the
Unconditional in the man Christ Jesus. Tillich's theology is
basically Christological. His doctrine of the New Being Tavard
feels, is too experience-centered, too subjective, too
Many

are

not in

.

,

.

�

,

Book Reviews
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(p. 27). The subjective quality of Tillich's "faith"
criticized again by our author as lacking an objective frame

humanistic
is
of

reference

�

conmaitment

to

While

what?

he

deals

with

important words like "Unconditioned, Ultimate, Absolute," he
leaves
he is

one

an

in the dark as to what these terms mean.

Because

existentialist Tillich is content to leave the matter of

objective reality a question. Like many neo-orthodox theo
logians, Tillich places emphasis on "faith" but he never makes
quite clear

on

what this faith is to be based.

Whereas in Paul

(Christ) and from the
in Tillich "subject and object in faith
means of faith (Scripture)
disappears" (p. 32). The act of faith and the object of faith
blend into one in a sort of philosophical mysticism. Tavard
correctly suspects that this subjective quest for "faith" is
common to many philosophies and has no distinctly Christian
"The notion of faith the notion of original
content at all (p. 38).
sin, the notion of revelation have been stripped by Tillich of
their specifically Christian elements and made into universal
philosophical concepts," concludes Tavard (p. 51).
Tillich believes that biblical history is unimportant, that
"Christianity is mythical" (p. 111). He also believes that
Christianity is neither moral nor immoral; ethical standards
His Christology appears to be a
are relative and subjective.

faith is distinct from the

object

of faith

,

,

revival of the ancient heresy of Docetism, the denial that Jesus
Still Tavard finds something
Christ is come in the flesh.

helpful in THlich's view of Jesus as "Eternal Godmanhood" and
suggests that in the biblical emphasis on Jesus as Son of Man
we may find an improvement over the Chalcedon formula of
Most Protestants can
Christology in terms of two "natures.
and criticism.
agree with Tavard' s incisive analyses
"

George A.

Land

of Eldorado, by

ship Press,

1961.

Turner

Sante Uberto Barbieri. New York: Friend
161 pages.

$2.95.

knowledge of Latin American
history and with keen insight into the revolutionary changes
Born m Italy, he
that are taking place at the present time.
Mr. Barbieri writes with

a

rich

moved to Brazil and has spent most of his life in Latin
America. As a bishop of The Methodist Church in Argentma,

early

72
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he has earned the
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"bishop in shirtsleeves." Besides his
pastor, professor, journalist, and ecumenical leader,
he has written more than twenty books in Spanish, Portuguese,
Italian, and English.
This book is a comprehensive summary of the history of
Latin America as it relates to the spiritual and sociological
needs of the coimtries. Present problems are seen in the light
of the coming of the Spanish explorers, their greed for gold,
the superficial "Christianizing" of the land, the destruction of
the ancient civilizations, the subjugation of the Indians, the rise
of the Latin aristocracy, and the Catholic domination.
To
maintain the status quo and to permit maximum exploitation of
the people, the Indians were kept ignorant deliberately and
Protestantism was generally excluded from the lands.
Prob
duties

name

as

lems of transportation and communication also contributed to
the isolation and fragmentation of the lands to the south.

fight for improvement and self-government often found
the people taking sides against the church. But the coming of
the Bible had a salutary effect. It helped materially to banish
illiteracy and proved a fruitful source of all that was constructive
in society. It laid a solid foundation for the coming of Protestant
Christianity and brought unity out of the diversified thrust of
The

denominationalism.

part of the book discusses the progress of Pro
Christianity in Latin America, the spiritual task yet to

The latter
testant

be

accomplished,

the

need for

greater unity within Protes

tantism, and the great urgency of the unfinished task for the
spiritual, economic, and social needs of the people.
The book is
one

rich and informative

unusually

shares the author's

,

whether

passion for church union.

or

not

Individuals

study groups need not only the facts but the challenge of
this great world at our doorstep. Neglect is tragedy for them
and peril for us.
and

Wnber T.

The

Apostle

Grand

Paul: Christ' s

Rapids:

Supreme Trophy, by

Baker Book House, 1963.

Dayton

Roland Q. Leavell.

128 pages.

$2.95.

Leavell, distinguished Baptist pastor, administrator and
educator, has brought the line of Paul's biographers down to
Dr.

Book Reviews
our own

day

in

a

work which is

probably

Stalker wrote his work upon the

the best since James

subject. This
claim to originality

make

would
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same

author

in this
special
scarcely
biography; his objective is rather to make the work of St. Paul
intelligible and appealing. The volume is intended to be used
as a study guide, and to this purpose the author has
begun each
of his eight chapters with an outline, and concluded each with
a set of questions designed to stimulate further research into

the New Testament records.
The

style

pretations

of the work is easy, at times colloquial. Inter
follow, in general, the conventional ones, there

occasional

one

which

and

evangelistic;

suggests rather clearly the
author's preference for congregational form of church govern
ment and for adult baptism.
Dr. Leavell makes it clear that
he is fascinated by his subject, and still more significant,
that he is aware of the crucial significance for the work of St.
Paul for subsequent Christian history. The tone of the work

being

is

an

both

evangelical

Paul to be

its

content

makes St.

among men, a man in whose steps one may
still walk with challenge and inspiration.
It would make an

especially

a man

valuable

guide

for

a

Bible class

or

youth study

group.

Harold B. Kuhn

The

Ministry of the Spirit,

Edited

by

208 pages.

Writings of Roland Allen
Grand Rapids: Eerdmans, 1962.

Selected

David M. Paton.

,

$2.00.

paperback consists of selected writings of an Anglican
clergyman who was bom in 1868 and whose active ministry
continued till 1940. After a career in China as a missionary
This

Anglican Church, Roland Allen for reasons of health
returned to England where he spent most of his working life
lecturing, writing, and traveling in behalf of Christian missions.
of the

present volume grows out of his concern with the Book
of Acts and the work of the Spirit in Christian missions. The
The

volume reflects the writer's

concern

that

today's

Christians

experience the life of the Spirit as did the New Testament
Christians. The temptation is to think of the Holy Spirit as
merely a vague influence hovering over men's lives. The

74

Asbury Seminarian

author

emphasizes the fact that the Holy Spirit

Christ and that He

comes

spirit of

is the

into the lives of all who seek Him in

very definite and epochal way. He writes in the conviction
that if the filling of the Spirit were more widely experienced it
a

would work

a

revolution in contemporary Christianity.

writing is direct and pungent. He is skillful in
contrasting contemporary Christianity with apostolic Christi
anity. His passion is to help his fellow Christian, and
especially the Christian missionary, rediscover what the
early Christians experienced and shared. His insights have
His

style

of

remarkable relevance to the modern ecumenical movement.
The volume reflects

combination of those

a

qualities which

mystic, the prophet, and the church statesman.
At times the prophetic element causes him to rebel at con
temporary religious institutions. No one can read this book
without being benefited by it, whether from the standpoint of
personal involvement or professional competence, or both.

belong

to the

George A.

The

Nationality of Faith

Scribner's, 1963.
There have been

,

160

by Carl Michalson.
pages. $3.50.

historically

a

reason

by

York:

which

has been under

tempting has been, of course, the
method by which the two were declared to represent two separate
levels of reality.
From the times of Kant to the present, this
has been a favorite technique.
Professor Michalson has given
stood.

One of the

New

number of methods

the relation between faith and scientific

Turner

slightly new
dichotomy in
a

most

turn to this method in that he has formulated the

his

Basically, his approach is as
follows: he sees two structures in reality, that of nature, and
that of history. Nature, he tells us, is that structure of reality
which is "exterior to and silent about man" (p. 26). History is
that structure which is "interior to and vocal about man" (p. 27).
own

way.

In the first of

these, meaning as such is not present, since
meaning can only be present where man transcends his
environing structure. In the second of these, meaning emerges

only in terms of the existence of states of conscious
reality may be said to be significant. In the elaboration

since it is
ness

that

of this thesis,

our

author attempts

a

bold redefinition of such

Book Reviews
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categories as "creation," "resurrection," and
In this treatment, it goes without saying that
"eschatology.
the dualism of natural : : supernatural vanishes; the two
realms of nature and history include all that is, and the super
natural is entirely subsumed under the rubric of meaning or
interpretation.
Presumably theology is itself the unravelling of the meaning
of history. Its task seems to this author to be that of exploring
the dialectical relation between subject and object in history.

Christian

"

,

Thus the words of

our

,

author

,

"Christian faith is of the structure

of

history" (p. 104). Christian truth is thus not to be regarded
as something
once-for-all given to man or to the Christian
Church.
This work

abounds in

wide acquaintance with

it indicates

challenging insights;

contemporary Continental authors,

a
as

analyses of such
questions as the nature of time, the problems inherent in
human communication through language, and the problems
posed by modern man's anxiety, are stimulating. Certainly
Dr. Michalson has set history over against the structures of
What may be questioned is,
nature in the grand manner.
whether his interpretation of Christianity is as compatible with
well

as

with

the

classical

historic Christian faith

as

thinkers.

he

seems

Its

to believe.

Harold B. Kuhn

Origins of the Synoptic Gospels, by
Rapids:

Eerdmans, 1963.

Ned

201 pages.

B.

Stonehouse.

Grand

$4.50.

Payton Lectures, delivered at Fuller Theological
Seminary in 1962, crowned many years of scholarly research
in the Gospel origins and gave form to this book, which was
The

untimely death. Dr. Stonehouse 's
last book is both an exposition of a vital and intelligent faith in
the Scriptures and a learned analysis of selected problems of
Gospel research in the light of the developments of the past

published

after the author's

century and a haK or more.
Four topics are given special emphasis: authorship, order
and interdependence, apostolic tradition, and ultimate origin.

authorship of Matthew is treated as of greatest interest
and difficulty- Though rejecting the tradition that Matthew was
The
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the first

Gospel to be written, Dr. Stonehouse concludes that
the testimony of tradition regarding its authorship appears to
be marked by clarity and consistency in favor of the apostle
whose name it bears. However, since the Gospels themselves
are anonymous, the point is made with
urgency that tradition
alone when not supported by clear statement of the Scripture
itself, is not a sufficient basis for dogma. The final appeal for
belief in the inspiration and authority of the Gospels is based
not on identification of authorsbutonthe work of the Holy Spirit.
,

hi relation to the order of the
is

Gospels,

such

great dependence

the arguments of Streeter that the author's con
placed
clusions might be said to stand or fall with the disposition of
on

Streeter's "five

"

for

maintaining the priority of Mark.
Though there is penetration and erudition throughout, the author
is perhaps least original here.
Yet many will consider the
greatest contribution of the book his ability to defend intelligently
this widely held priority of MarK and the dependence of Matthew
on Mark without relinquishing confidence in the genuineness,
authenticity, inspiration, and reliability of the Gospels. Others
will think his arguments weak and ill-timed in the light of the
recent demonstrations by Farmer, Ludlum, and others of the
precarious foundation on which the Marcan hypothesis is built.
reasons

refreshing and edifying in its
exposition of the still more fundamental matters of the apostolic
transmission and of the ultimate origin of the gospel. Though
The last half of the book is

the views of the scholars

are

handled with fairness and discern

ment, emphasis is placed upon the

internal

evidence of the

Gospels themselves that there was no empty gap between the
gospel facts and the Gospels. The nexus was the divinely
commissioned apostles to whom the task was entrusted of
transmitting the message. This transmission was faithfully
accomplished before sufficient time elapsed to render it
ineffective. Thus the ultimate origin of the Gospels goes back
The modern debate is
to a relationship with Jesus Christ.
traced with skill from Strauss to Bultmann to show how far
such

hypotheses

themselves

and

by

from

Jesus'

witness of the

Whether

priority

departed from the claims of the Gospels
the

self-revealed

Christ.

is thus established between Jesus

continuity
tradition

have

of

or

own

Gospels
not

and

by

the

Gospel
reliable

to Jesus.

one

Mark, this

self-revelation

and the

Genuine

is

accepts Dr. Stonehouse 's view of the
a

valuable book.

It teems with

insights
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that

enlarge one's

fundamental

under standmg of

issues, and

it
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Gospel research; itclarifies

demonstrates

bewilderment of modern debate to

a

Word of God and the Christ whom it

way through the
reasonable faith in the solid
a

proclaims.
Wilber T.

A Reasoned Faith, by John Baillie
180 pages.

New York:

.

Dayton

Scribner's, 1963.

$3.50.

The nineteenth book to

late dean of the

from the pen of John Baillie,
of Divinity of the University of Edin
come

Faculty
burgh
chaplain to the Queen in Scotland, is a posthumous
publication of twenty-one addresses delivered by the author
before his death in 1960. Written over a large number of years,
and for a wide variety of occasions, the discourses deal with
issues that do not change with time.
They were left in their
and

finished form at the time of his death.
In the

Foreward Mrs.

volume in these words;

Baillie

sums

up the purpose of the

"This collection of addresses

by

my

late husband is

published in order that those who have read his
previous writings can have access to further thoughts of his on
the fundamentals of the faith.

The book

Baillie is

a

"

represents theological preaching
master in the

use

of

language;

at its best.

Dr.

his

style is beautiful
always the truth of

moving. His preaching foundation is
Holy Scripture. Unusually creative in his interpretation of
Scripture incidents and passages, he is adept at applying these
insights to the needs of contemporary man both with reference
to man's personal, spiritual needs and to the social dilemmas
and

of

our

The

age.
volume

is

aptly

titled A Reasoned Faith Each

addresses reveals the mature

insights

a

of

and experience of

satisfying and sound
gaining of a higher knowledge

who has achieved

faith in the

.

union of

and

reason

the
one

and

understanding

of

Christian truth.
While the

subjects

of the addresses

Christian issues, the forceful
all of them may be
1.
In order to be

cover

convictions

a

wide

gamut of

throbbing through

summarized in three basic propositions:
both valid and vital, personal spiritual

experience must be characterized by reality.

2.

All

knowledge

^
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is made effective

gird

it.

3.

only by

the

spiritual disciplines which underonly hope of the contemporary

Jesus Christ is the

world situation.
In

general, the book deals with Christian doctrine, personal
religious experience and life, the application of the Christian's
faith to

society,

and the Christian's

interpretation

The author affirms the Incarnation

of

history.

the central doctrine of

as

the Christian Faith.

He declares that the advent of Christ has

cosmic

this is

significance;

Christ")

in the

era

truly

the

post-Christian ("after

of the world.

history

Not

only is Jesus
sovereign God, but

Christ to be

recognized

Christianity

is the exclusive way of salvation.

of Christ is

reality,

a

the eternal and

as

and

it

Christian's "behaviour and talk.
With

regard

to

is

best

The resurrection

witnessed

by

the

personal religious experience, the author

affirms these truths: the imperative of absolute
condition of spiritual reality, the

healing

energizing

to

"

presence of the

Holy Spirit,

love in

resolving the tension between
knowledge and his full knowledge

honesty

power of

as

the

faith, the

and the contribution of
the Christian's limited

.

The social

stated:

implications

the Christian is

of

Christianity
indissolubly linked

emphatically

are

with

society--the
doctrine; Jesus
Christ gave a new dimension to neighborliness;
teachings in the
home, whatever their content, are helping to shape the society
unity

of mankmd is

of tomorrow.
upon

society,

fundamental Christian

a

Because of the cumulative influence of Christ
men

cannot escape the confrontation of Christ in

all situations.
the

salutary

In such confrontation Christ is discovered to be
truth.

Dr. Baillie

distinctly Christian philosophy of history.
Man's dominion over nature,
divinely bestowed, can be fulfilled
within
Christian
limits. The eternity and
satisfactorily only
sovereignty

sees a

of Jesus Christ

are

to be

recognized continually.

Christ is the Great Contemporary in the life both of individuals
and nations.
For academic

entitled "A

readers, chapter eleven

University

Matthew 10:16 text
and

as

".

guileless as doves,"
timely words:

Sermon."
.

degree

of

a

classic.

author

renders

It is

the

.be ye therefore wise as
serpents,
and concludes the address in these

You and I have been
a

The

is

given the chance

knowledge,

and

a

of

acquiring

kind of wisdom and
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majority of our fellows.
For that great privilege let us give due thanks to
But what Christ is saying to us in this word
God.
which I have tried to expound is that all our
knowledge all our wisdom and all our subtlety will
at best be mere froth and bubble, and at worst will
bring our immortal souls to final destruction unless,
by bringing them into the service of a childlike
simplicity and a plain obedience, we remain at the
same time as harmless and guileless as doves.
Here is a compelling bookfor all Christians. Within its pages
is theological talk spiritually edifying and set forth in language
and concepts conducive to ready understanding.
Here the
minister will find a very high level of preaching; here also a
worthy illustration of the manner in which the pulpit can

subtlety

a

,

,

,

conomunicate to the pew

the

of

basics

Christian

truth

and

experience.
Frank Bate man

The System and the
Hamilton.

Gospel,

Stanger

Critique of Paul Tillich, by Kenneth
Macmillan, 1963. 247 pages. $5.00.

New York:

A

at United

College,
comparable in
Winnipeg, Canada,
many respects to that of the Catholic theologian Tavard.
Hamilton subjects Tillich's system of theology to a thorough,
objective, and convincing criticism. After weighing the system
in the balances he finds it wanting from the standpoint of
His penetrating analysis discloses the
Christian orthodoxy.
fact that Tillich's philosophical theology has several things in
This volume

by

Protestant

a

is

common

and

a

professor

critique of Paul Tillich

with such ancient heresies

Tillich's

Neoplatonism.

his reluctance to

affirm,

as

as

affinity

Docetism, Gnosticism,

with Docetism is

does the New

Jesus of Nazareth and the Christ

are

one

seen

in

Testament, that

and the

As

same.

Hamilton points out, the system fails to identify unequivocally
the Christ of faith with the Jesus of history. Instead, Tillich
"has driven

Christ

a

Jesus

wedge
";

between the eternal Christ.

salvation is

.

.and the

suprafactual (p. 161).

man

The

Christian

of which the individual

must

"restitution"

Gospel is the raw material out
build his personal faith. Tillich's

theory

of
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the resurrection of Jesus is that the

Jesus,

even

after His death

of the resurrection.

was

,

continuing presence of
interpreted within the "symbol"

While Paul and the other New Testament

writers find the truth of the resurrection to rest upon verifiable
data, Tillich would believe that the resurrection is relatively

independent
In this

of

history.

critique

the

basic

exposed and clarified.

While his essential

Tillich

of

logos-philosophy

thought

is

is Platonic

and

Hegelian idealism the manner of expression is often the
newer
philosophy of existentialism. To Tillich, knowledge
is

more

Tillich:

basic than faith.

As with the ancient Gnostics

is less

so

with

matter of the

history of God's
words and acts which we are asked to accept by faith than it
is a system of philosophy wedded to religion.
Professor Hamilton's critique is discriminating and not
unduly negative. His conclusions are stated moderately but,
as the careful reader will note, with clarity
and emphasis.
Christianity

Thus the volume renders
to understand better
our

one

a

a

distinct service to those who seek

of the most influential

theologians

time.

George

The Nature and
York:

$1.

of

Destiny of Man, by Re inhold Niebuhr.

Scribners, 1964.

305 pages, Vol.

Turner

2 vols.

New

I; 328 pages, Vol. n.

65 per vol.

Persons and Places:

Santayana.

The

New York:

Background of My Life, by George
Scribners, 1964.

Art and Scholasticismiand the Frontiers
Maritain.

New York:

$1.45.

of Poetry, by Jacques

Scribners, 1964.

Charles Scribner's Sons

262 pages.

234 pages.

$1.45.

rendering the theological public
a continuing service in their publication of the Scribner Library
Series. To date about thirty of the more significant works in
Religion and Philosophy have appeared in this economy-priced
paperback series. Re inhold Niebuhr 's Gifford Lectures have
won their place in the thinking of the Western world, and any
special comments upon their contents would be redundant.
Currency over a period of twenty-three years has not reduced
are

Book Reviews
their
nor

importance to the

to the

one
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serious student of

who would understand the

religious philosophy
perplexity of man in

the mid-twentieth

century,
George Santayana h a s been and remains an intriguing
character.
The product of two worlds, he scarcely fit in
either; and it is his very inability to do so which makes his
works significant. Two decades ago he, in this volume, lifted
the curtain upon many aspects of his life and work, and this

biographical study opens up the tantalizing possibilities which
"life at the boundary" holds
not indeed in a Tillichan sense,
but from the viewpoint of one who internalized his predicament.
Our generation takes little time for aesthetic theory; and
�

the attempt of

Jacques Maritain

to call attention to the

manner

in which

religious concerns can condition a theory of art merits
continuing study. Theology and art have, since the dissolution
of the medieval synthesis pursued relatively independent paths.
It cannot be thought that Maritain has succeeded in affording
any basis for a reuniting of the aims of the two; but he has at
least sought to make the artist and the theologian mutually
intelligible
The Scribner Library is to be commended for the range the
format, and the quality of its publications. It brings to the
reader of limited budget a wealth of indispensable tools.
,

,

,

Harold B. Kuhn

The Holy

Spirit of God, by

Eerdmans, 4th ed.
This

,

W. H. Griffith Thomas

303 pages.

1963.

paperback presents

Thomas at Princeton

several

published
attention

on

and learned

the

part of

study of

Grand

Rapids:

$3.00.

given by Professor
1913.
They have been
still worthy of serious

the lectures

University

times

.

and

in

are

earnest Christians.

the doctrine of the

This is

Spirit. After

a

a

serious

thorough

Spirit in the Bible the author
follows the doctrine historically through the ancient, medieval,
Then he takes up
and modern periods of Christian history.
different aspects of the Holy Spirit in a topical arrangement�
the Spirit of God, the Spirit of Christ, the Spirit of truth; and
the relation of the Holy Spirit to the individual, the church, and
review of the doctrine of the

the world.

He then notes the

relationship

of the

Holy Spirit

to
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contemporary movements inChristian history such as
modernism, mysticism, intellectualism, and church growth.
Griffith Thomas wrote from the standpoint of the clergyman
in sympathy with the Keswick movement. Hence his interest
is not only that of the historian and theologian; it reflects also
the enthusiasm of the active Christian mystic.
The book is
well documented.

It has

copious quotations, which reflect wide
reading and thorough acquaintance with the literature of the
subject. An appendix considers points of interest such as the
gift of tongues, the laying on of hands, the baptism of the Spirit,
and the fullness of the

aspects

were

not dwelt upon

of the lectures.

again making

But the

theological

Dr. Sleeth

attempts

a

as

much the

a

significant

George

A. Turner

why

Related to the

of

preaching as
author's emphasis

concern

for biblical
,

the Reformation doctrine of the

biblical

sees

pulpit.

preaching

as

the

"normal

"

respects from others

to relate the Word to the culture of

stresses the role of the

as

.

inspired by

The book differs in two

final

body

to be commended for

basis of preaching is his

stance for the Protestant

It

are

in the main

Both emphases reflect the current theological revival

which in turn is
Word.

length

$2.75.

it does the tvhat and the how

.

at

publishers

This little volume stresses

sermons

more

that these

theology.

142 pages.

the

imfortunate

the Word, by Ronald E. Sleeth. New York: Abingdon,

Proclaiming

on

is

available this usefid contribution to

facet of Christian

1964.

It

Spirit.

preacher

as

God's

in this field.

day and it
spokesman. The
our

,

chapter calls attention to the value of modem literature
stethoscope for discovering the pulse of an age. The

congregation are frequently mirrored in con
temporary writings. Referring to Tillich's method of corre
lation: "The culture raises the questions; the gospel provides
concerns

of the

the answers," the author

sees

modem literature

as a

fruitful

example of the kind of interest a preacher may acquire in
understanding the cultural milieu. The book will expand the
horizons of preachers yoimg and old.
James D. Robertson

Prophetic Preaching^ by

Roland

Baker Book House, 1963.

Q.

Leavell.

96 pages.

Grand

Rapids:

$2.25.

A former

president of New Orleans Baptist Theological
Seminary provides a study of Old Testament preaching at once

timely and challenging. He discusses the nature of prophetic
preaching and the problems of the prophet. Chapters are
devoted to such topics as "Preaching During National Cr ises,
"Protesting Against Social Unrighteousness," and "Preparing
the Way of the Lord." Today's spiritual diseases are seen to
be much the same as those of Old Testament times; the remedy
too is the same: "God's gospel preached by holy men under the
direction of the Holy Spirit.
"

"

J. D. R.

Tyndale Bible Commentaries (R.
The Gospel According to St. Mark,
Rapids:
The

Eerdmans, 1961.

Epistle of

Rapids:

Paul

V. G.

Tasker, General Editor),
Vol. 2, by R. A. Cole. Grand

263 pages.

$3.00.

the Romans, Vol. 6, by F. F. Bruce.

to

Eerdmans, 1963.

288 pages.

Grand

$3.00.

R. A.

Cole, formerly of Trinity College, Dublin, has pro
duced a practical, work-a-day commentary on Mark designed
especially for "those engaged in the humbler levels of Christian
service." Here reputedly is a distillation of some of the best
comment upon and insight into Mark that the Church has
produced.
F. F. Bruce, Professor of Biblical Criticism and

University
mentary to

writing the introduction and com
combines scholarship with simplicity of

of Manchester, in
Romans

,

Exegesis,
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presentation.

Paul

here

idiom but

contemporary
century language.

Seminarian

delivers
in

his

his

message

not

in

our

xmcompromising first-

own

J. D. R.

The

Gospel

Wallace.

Miracles and
Grand

161 pages

Many Things

Rapids:

respectively.

in

Parables, by

Eerdmans, 1963.

166

Ronald
pages

S.

and

$1.95.

previously published volumes are now offered in a single
paperback edition at a comparatively modest cost to the reader.
These expository studies by a Scottish preacher-theologian
Two

make luminous and forceful what Christ is

today through

the

parables

and

saying to the Church
miracles of the Gospels.
J. D. R.

Church

Unity

Rapids:

and Church Mission ,\yy

Eerdmans, 1964.

Martin

139 pages.

E.

Marty.

Grand

$3.00.

Perceptive and creative criticisms of the ecumenical move
ment from a distinguished theologian with some new insights
concerning the relationship between the church's unity and the
,

church's mission.
J. D. R.
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